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[bookmark: _Toc410211431]Abstract
	The purpose of the study is to examine the linguistic scenario of Punjabi language in Pakistan and the social milieu which is not favorable for it. Punjabi is being stigmatized in our society. To find out how a thing becomes stigma, Goffman’s (1963) theory of social stigma and Link and Phelan’s (2001) model of social stigma have been applied. It has been explored that Punjabi language has never been patronized politically, economically and religiously by the Muslims in the sub-continent and this attitude is still persisting in Pakistani Punjab. The discouraging auspice of these social institutions has not allowed Punjabi to flourish and become a prestigious code rather it has been reduced to a stigma. The pages of linguistic history of Punjabi have been leafed through in this context. For real life data, questionnaires were filled from 50 graduates of the University of Punjab to judge their attitude towards Punjabi language. The results of these questionnaires confirm that Punjabi is being stigmatized.
	Punjabi has become a stigma and is being treated as inferior language by Urdu and English speaking classes in Pakistan. Goffman’s ( 1963) theory of social stigma  and Link and Phelan’s (2001 ) model of social stigma appropriately fit on Punjabi which has been transformed into a stigmatized thing from a normal thing. 
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[bookmark: _Toc410211434]Chapter 1
[bookmark: _Toc410211435]Introduction
[bookmark: _Toc410211436]1.1 Purpose of the study
	The study explores the reasons of stigmatization of Punjabi language. It attempts to understand why Punjabi has become the least important code in Pakistani Punjab. 
[bookmark: _Toc410211437]1.2 Significance
	No study in this perspective has been conducted before this in Pakistan. Although a few researchers like Dr. Tariq Rehman, Abbas Zaidi and FaizUllah Jaan have endeavored to explore socio-economic cum politico religious reasons behind the negative attitude towards Punjabi, there has to be a substantial research on stigmatization of Punjabi language. This research will focus on how language is stigmatized keeping in view the process of formation of social stigma. Moreover, Erving Goffman’s theory of social stigma and Link and Phalen’s model of social stigma have been applied in this research which have not yet been applied in Pakistani linguistic research domains. This research will stir the dormant conscience of those who ignore their mother tongue especially Punjabi people. 
[bookmark: _Toc410211438]1.3 Background of the study
	Language is one of those rare qualities which Allah Almighty has bestowed upon man. Like animals, man is not born with language rather,as Chomsky says; he is born with a faculty to acquire language to which he is exposed to.He takes parameters from input language which incorporates with already present principles in the UG(Chomskian concept) to enable him speak that language. Usually, it is his mother tongue. As language especially mother tongue is deeply rooted in culture, it gives him cultural identity. The mother tongue also creates social bond by arousing feelings of loyalty with the social group, Skutnab-Kangas(1981).
	Naturally, a child who is born in a Punjabi family is exposed to Punjabi language as it is spoken around him. He acquires its parameters. Ironically, when he acquires competence, he is said not to observe performance which mars his cultural identity and weakens his social bond. Punjabi is one of the major regional languages of Pakistan along with Pushto, Sindhi and Balochi. Although all regional languages are not enjoying the status which they deserve, yet Punjabi is the most stigmatized code.
	Punjabi is the mother tongue of well over 120 million people (Zaidi, 2001). There are two groups of Punjabi speakers. In Indian Punjab it is the language of the Sikhs while in Pakistani Punjab it is the language of the Muslims. The speakers of both sides can communicate with one another but their skill of reading and writing one another’s script is equal to nothing.
	Punjabi is the mother tongue of 48.2 percent Pakistanis (Zaidi, 2001). Despite that Punjabi is not officially patronized in Pakistan. It is also not the medium of instruction in public and private sector educational institutions. There is not a single school in Pakistan where Punjabi is taught as a compulsory subject. On the other hand there are 36,700 Schools in Sindh and 10,731 Schools in Khyber Pakhtoonkhwa where Sindhi and Pashto are being taught as compulsory subjects respectively (Rammah, 2002). These facts and figures clearly reflect societal attitude towards its native means of expression. He further says that majority of Punjabis do not know have knowledge of their language. They can neither read nor write Punjabi. They are unaware of the basics of their mother tongue.
	According to Rammah(2002), languages slowly die off when they are not used for written communication. Punjabi has verbal communication but its written communication is equal to nothing. Punjabi language is not only discouraged but also condemned in schools. In a private school, the researcher himself has heard saying a teacher;
Agar tum nay gali di ya Punjabi boli tu tumhain school say nikal dia jay ga.
	Look at an attitude towards Punjabi language. The teacher is equating Punjabi with the act of abusing. It indicates howPunjabi is being stigmatized.
	Rehman( 2003) refers to Skutnab-Kangas book ‘Linguistic Genocide in Education’ in which she expresses her views on linguicide. She says that these were mainly schools which were responsible for the linguicide and it was done by making children suffer from inferiority complex about their languages, parents and cultural norms.
Rehman (2003) also refers to one of the speakers who while addressing in the World Conference on Linguistic Rights, held in Barcelona in June 1996, commented that when a child is Punished for speaking his language ( mother tongue), it indicates the start of deterioration of that language.
	
	Another setback to Punjabi language is that it is not a source to achieve power. According to Rehman (2003), only that language is powerful which enables its speakers to find out sources of satisfaction. This satisfaction may be in the form of concrete entities like comfortable homes, luxury vehicle and healthy food etc. or this satisfaction may be in the shape of abstract entities like happiness, self- honor and self- importance. A powerful language enables its speakers and authors to get maximum share of satisfaction, as compared to other languages, out of these concrete and abstract entities.
	In Pakistan, English is the code of centers of power. The high officials, bureaucrats, judicial officers, media houses, military personnel, researchers etc. use English as a medium of communication. The rank of Urdu in this context is second. The remaining languages have absolutely no say in circles of power. It is very hard to find place in these power circles without acquiring proficiency in such languages as bear power potential. According to Rehman (2000) it is also the feature of language of power that it enables its speakers to get job and it is job which determines man’s status in the present society.. Realistically speaking, Punjabi has absolutely no access to the power centers.
	Punjabi also lacks political patronization in Pakistan. According to late Ramay (1985), Punjabi Language has not flourished because of the treachery of the politicians and those who claimed to patronize Punjabi. It is much easier to become an office bearer in a Punjabi organization than in a respectable Urdu one; in a society where men love to toll off their sonorous titles, this pull should not be underestimated.
[bookmark: _Toc410211439]1.4 Research Questions
· Why do Pakistani Punjabis not associate themselves with Punjabi language?
· Is the Muslim religious identity an impediment in the way of promoting Punjabi language?
·  Has lack of political patronization made Punjabi language a less preferred code?
· Does poor economic potential (getting job, earning livelihood) hinder promotion of Punjabi language?
[bookmark: _Toc410211440]1.5 Aims and Objectives
	The objectives of the study are to:
· Find out answers with regard to causes of stigmatization of Punjabi.
· Analyze these causes and their consequent effects.
· Give recommendations to up lift Punjabi as a prestigious code.
[bookmark: _Toc410211441]1.6 Research Methodology
            The research design of the present study will be exploratory as well as descriptive. Exploratory research is done when little is known about the topic and the present study needs a lot of exploration. Descriptive research is done with specific questions in mind. Collection, classification, analysis and interpretation of the data for the final conclusions are the key features of descriptive research. In the present study, the descriptive research will be important to get real life data. So the present study will be quantitative and qualitative for analyzing data.
	In research, population is actually the total number of elements in which the researcher takes interest. The population for descriptive study will be university male and female students of the Punjab.
	The sample for descriptive study will be 50 university male and female students of the Punjab having mother tongue Punjabi.
	Research instrument is a tool for eliciting data from the subjects. It is an inevitable part of the research.
	A form of questionnaire that comprises 12 questions set of three questions for each research question which is pertinent to each research question will be asked from fifty university students having  Punjabi as their mother tongue in order to judge their view about their mother tongue.
[bookmark: _Toc410211442]1.7 Overview of thesis
The overview of the thesis is being presented here.
	The first chapter is introductory. In this chapter the purpose, significance, aims and objectives and research questions have been introduced. The chapter 2 presents literature review. It has two parts. The first part presents theoretical framework and application of this framework on the topic of research. The second part highlights some sociolinguistics concepts related to the topic as well as it has been endeavored to contextualize stigmatization of Punjabi language in Pakistan keeping in view the pre and post-colonial linguistic policies about Punjabi language. This chapter also discusses sociolinguistic perspective of the topic. The third chapter presents research methodology. In this chapter research design, population, sample, research instruments, etc. are given. The fourth chapter is about data collection and data analysis. The fifth chapter deals with results, discussion and conclusion. 

[bookmark: _Toc410211443]Chapter 2
[bookmark: _Toc410211444]Literature Review
	This chapter has two parts. The first part highlights the concept of stigma, Goff man’s theory of social stigma, Link and Phelan’s model of social stigma and relation between language and stigma. The second part deals with some sociolinguistic concepts relevant to the study as well as contextualization of stigmatization of Punjabi language in Pakistan.
Introduction
	In the epoch of globalization, an individual faces crisis of multiple identities.  Communication in view of these multiple identities has become a lot more complex. Language plays a crucial role in this regards. The survival of language depends on how it deals effectively in shaping action and reaction of an individual regarding the vested interests associated with these multiple identities. The impression of social stigma on an individual’s multiple identities directly and indirectly determines the rise and decline of any language within a society. Rise of some social identity depends upon its social, religious, political and economic patronization and if some identity is stigmatized it is bound to fall.
	In order to understand the phenomenon of stigmatization, it is imperative to understand stigma. 
[bookmark: _Toc410211445]2.1	What is stigma?
	Etymologically, stigma is a Greek word. In Greece, culprits, traitors and slaves were identified with a mark of tattoo or cut which was clearly visible on their face or skin. Such tattoo or cut was called stigma. It was meant to look down upon such persons particularly at public places.
	There may be different forms of social stigma. These may deal with culture, gender, race, disease, obesity, and manifestation in language. The stigmatized feels discrimination and degraded by others. It can happen at work place, education institutions, hospitals, the law courts and among the members of their family.
	Stigma may be interpreted as a label which associates an individual to a set of unwanted features that form of stereotypes. Jacoby; Snape and Baker (2005) opine that stigma remains fixed. When the people label someone’s differences, all other people look at him with jaundiced eye. Such a person is continued to be stigmatized until and unless stigmatizing label is disappeared.	In order to put someone in a general group regardless he is fit in that group or not, a considerable amount of generalization is required. When a society puts people into different sections, the stigmatized individual is discriminated and loses his position in the society. According to Brien (2005), stigma has great impact on the stigmatized individuals. Stigmatizer attaches stereotypes with the stigmatized. As a result, he behaves the way stigmatizer expects. The stigmatized’s attitude, behavior, feelings, emotions, thoughts and beliefs undergo a great change. Steven (2012) says that individuals of stigmatized group have to face a lot of tension as they are ridiculed and looked down upon. The result of such stigmas results in their identity loss and in low self-honour. The individuals of stigmatized group become conscious that they are being discriminated and are not receiving the same treatment as the privileged ones. Brien (2005) says that it usually happens that members of a society becomes conscious of cultural stereotypes at the age of 10 but the individuals who are stigmatized becomes conscious of these cultural stereotypes prior to 10 years of age.
	According to Goffman (1963), the most prominent sociologist of the 20th century stigma is a phenomenon by which an individual is attributed with a negative feature which is socially discrediting for him. It also mars individual’s normal social identity.
	Theory of social stigma has also been propounded by Goffman (1963) in which he has described how stigma takes birth in a society.
[bookmark: _Toc410211446]2.2	Goffman’s theory of Social stigma
	Goffman (1963) put forward the concept of social stigma according to which a stigma is a feature and attitude which is not socially acceptable. A stigmatized person is categorized by other people as stereotyped, disagreeable and discredited. He is not considered a normal individual. Goffman (1963) says that social stigma appears in three different shapes.
1. Explicit or overt deformities: It appears in the form of wounds, excessive desire to lose weight (anorexia nervosa), obesity and any other physical disability.
2. Anomaly in individual features. It includes mental disorder, addiction of drugs and wine and culpable backdrop. These are all butt of stigmatization.
3. Tribal stigmas: These stigmas are associated with ethnic group, nationality and religion no matter whether they are imagined or real. They are thought to be a divergence from ethnic, national and religious norms.
	Goffman (1963) defines stigma in another way in order to describe the formation of stigma in a society. Stigma is formed as a result of special kind of gap between virtual (functioning) social identity and actual social identity an individual has.
	Goffman (1963) elaborates how these two identities take birth in a society. Actually, society is responsible for establishing the means of categorizing persons through complements and attributes. First members of each these categories feel these attribute and complements ordinary and natural. The appearance of a stranger enables others to foresee his group, feature and overall social identification. Gradually such anticipation transforms into normative expectations and righteously presented demands. Now the question arises whether these demands will be fulfilled or not. All along we make assumptions and we are likely to realize how a person ought to present himself before us .Virtual social identity is the outcome of such presumed claims which we attribute to a person. The group features which this individual possesses form   his real social identity.
	Suppose a person is present before us, he possesses a feature which bifurcates him from the persons of other groups present before him. He becomes less agreeable. In intemperate sense, he is declared absolutely inferior, menace and shaky. Such a person loses his complete self and is reduced to tarnished and insignificant person.  This kind of feature becomes stigma particularly when its odious impact is far reaching.
[bookmark: _Toc410211447]2.2.1 Individual’s relation to a stigma
	According to Goffman (1963), there are three categories regarding individual’s relation to stigma.
1. Stigmatized 
2. The normal
3. The wise
	The individuals who carry stigma are stigmatized while those who do not carry stigma are normals. The wise are also normals but they are considered wise by the other normals. 
[bookmark: _Toc410211448]2.3Link and Phalen Model
	Link and Phalen (2001) opine that four elements contribute to the formation of stigma. These elements combine to shape stigma.
1. Individual differentiates as well as labels people’s disagreements. It means people distinguish and label human differences. It is a social process to identify human differences which are worthy of label. We can examine whether this process is social one or not on the basis of two factors. The first thing which is required for the group formation is oversimplification e.g. the brown and the yellow, the catholic and the protestant, the male and the female etc. Secondly, socially judged differences depend on time and space to a great extent e.g. in 14th century, the gap between teeth, mentioned in the description of character, was meant to put stress on the character’s sexual tendency. 
2. Established societal notions link the labeled ones to negative features. The second component of this model links labeled disagreements with stereotyped notions.  Goffman’s (1963) theory also highlights this feature of social stigma.
3.  The persons, who are labeled, are categorized in distinct groups. They feel gulf between themselves. This component of model shows stigmatized persons and groups are put in discrete and different groups from non- labeled. The negative attributes to groups facilitate their separation. The stigmatized individual or group is judged inferior to human beings and in extreme cases, he is excluded from the category of human beings. 
4.  The individuals, who are labeled, lose their social position and are discriminated due to which they face inequalities.
	The fourth component of the model reflects that an individual is stigmatized is keeping in view his political and economic position. 
	The aspect of status loss and discrimination is not included in most of the definitions of stigma. A few writers think that this loss is inherent because persons are linked to undesirable attributes. Consequently, these individuals suffer loss everywhere in the society. They are disadvantage economically, educationally, mentally, residentially, and medically. These writers also put stress on the role of power, which manifests itself in social, economic and political forms, and its impact on stigmatiztion.
[bookmark: _Toc410211449]2.4 Stigmatization of language
	Language and society are part and parcel. Language affects society and society influences language. It is attitude of the people towards a language which determines the status of that language in the society. Therefore, it is justifiable to apply the notion of stigma in sociolinguistic research. Although this concept has not yet been systematically explored in sociolinguistic domains, yet Labov (1966) in Linguistic change, Trudgill(1986) in Language contact, Giles(1982) in Language attitudes have used the notion of stigma.

	


[bookmark: _Toc410211450]2.5 Sociolinguistic perspective
	This section is meant for discussing some socio-linguistic concepts which are relevant to our research topic. These concepts will contextualize this research keeping in view the prevailing perceptions about Punjabi language in Pakistan.	
[bookmark: _Toc410211451]2.5.1	Language attitudes
	According to Peter Trudgill (1992), language attitudes are those attitudes which the individuals have towards different languages, accents, dialects and their users. These attitudes may range from very favorable to extremely unfavorable. These attitudes are based on subjective feelings about the prestige and aesthetic features of languages along with personal qualities of the speakers.
	Trudgill (1992) opines that such attitudes have nothing to do with linguistics. They are purely social. But these attitudes have significant impact on language behavior and language change.
	Unfavorable attitudes lead to stigmatized behavior which causes change from above. According to Labov (1966), in change from above, speakers have some awareness that they are making these changes. Very often, changes are made as a result of the influence of prestigious dialects with which the community is in contact, and the consequent stigmatization of local dialect features.
	Changes from above lead to style stratification. However, it is important to realize that ‘above’ in this context does not refer to social class or status. Change from above does not mean change ‘from above’ in any social sense.
	For example, in Punjab, it has been noted that the people of different areas like Shakargarh, Mandi Baha-ud- Din are ridiculed even if they speak Urdu. Their way of accent is stigmatized.
O, yaar yeh tou Urdu be punjqbi main bol raha hae.
	Look at how Punjabi is being stigmatized.
	The researcher conducted an interview with The Principal of Govt. Degree College Pasrur who related a very shocking incident. He related that his son was a student in a private school where his son was scolded only because he was speaking Urdu in Punjabi accent. He also told that in summer vacation one of his close relatives wanted to visit them with a condition that he (Principal sb) will not speak Punjabi with her children.
	The result of such stigmatization will definitely be negative evaluation of these varieties by their speakers. They may endeavor to remote themselves with those social groups which use these varieties. Consequently, they feel linguistically insecure and may shift to another variety about which they find their favor.
	A particular variety also creates impression on hearer’s mind. According to Chamber (2003), when someone talks to us, we start to create opinion about him, solely on the basis of his way of conversation. Meyerhoff (2006) opines that different varieties of language affect our perception about the people who use them.
	A person who speaks Punjabi is deemed to be illiterate, ignorant, rustic, uncivilized and impolite. Owing to make their perception better, Punjabis hide their lingual identity and speak Urdu language. While conducting questionnaire survey, the researcher himself observed that verbally some participants acknowledged that their mother tongue is Punjabi but when they filled the questionnaire, they ticked Urdu as their mother tongue. Zaidi says (1990) that the Punjabis deem Punjabi to be a crude and indecent language. A few people think that Punjabi is considered the language of the ignorant and uncivilized because of its accents, swear words and double meanings of words which are usually sexual in connotation.
[bookmark: _Toc410211452]2.5.2	Language insecurity
	Linguistic insecurity is also a socio-linguistic concept and it is relevant to our present study. According to Trudgill (1992) linguistic insecurity refers to those language attitudes which compel the speakers to develop negative feelings about their native language. Consequently, they feel insecure about its worth. In this situation, they shift to acquire more prestigious language which is spoken around them.	There may be several variants of a linguistic variable which reflect varying degree of use according to social class. A phenomenon has been observed that where a social class uses a variant with overt prestige more frequently than the speakers of next higher social class. This phenomenon is termed as cross over effect. Labov (1966) calls it hyper correction. Hyper correction occurs when the speakers of low prestige variety, in an attempt to adopt features of higher status variety, incorrectly analyze the differences and over generalize on the basis of imperfect learning of a rule.
	Meyerhoff (2006) opines that such a speaker will be at a loss as to which form he should use. He finds himself in doldrums. Meyerhoff (2006) further associate linguistic insecurity with the confusion which the speakers have about the ugliness and inferiority of variety.These regional languages often enjoys prestigious status in the whole world but the situation in Punjab is diametrically opposite. The people of Punjab have granted prestigious status to a non-regional language Urdu as it is being used for educational use whereas all other varieties have dialectical status. It clearly reveals that the Punjabis are linguistically insecure as they give secondary importance to their mother tongue in all its dialects. Moreover, it is an age of media and the prestige of language is also being measured through the communication of media. The situation is also gloomy in this context as there is very little media coverage for Punjabi. The Punjabi movies which were the main source of promoting Punjabi language and culture are now extinct.  Now the only source are stage plays which are also being criticized for using vulgar language which further aggravate the negative feelings which speakers might have about the worth of Punjabi language.
	This gloomy situation will definitely make the Punjabis shift to higher status forms; Urdu and English. The researcher has observed that this stigmatized attitude is enhancing with every coming generation. So, chances of language shift in Punjab cannot be ruled out. The interruption of language transmission according to the Gaelic-Arvanitika model of language shifts. [image: ]
	According to Gaelic-Arvanitika model as referred by Sasse (1992) transmission of a language is imperative within a family in order to maintain it across the generations. The model further states if transmission of the language is not ensured within a family and the parents start communicating with their children in another language, after two generations, the non-transmitted language will die. It is also said that language death is not a slow process as it is thought to be. It does not take centuries to happen rather it can happen in a few decades.
	The model shows that parents’ main language is the SL and their second language is DL. They communicate with their children in DL and avoid conversing in SL. The result is that in second generation DL becomes parents’ main language and SL becomes their second language. The parents of second generation use DL with their children for communication and do not use SL at all. For them SL has already become a second language. Consequently, when the children of second generation become parents, they cannot speak SL.
	The model can be applied on educated Punjabi families. Here the parents’ SL is Punjabi and it is their main language and DL is Urdu and it is their second language. They use DL(Urdu) with their children. In second generation, DL (Urdu) becomes their main language and SL (Punjabi) assumes the role of a second language. The parents use only DL with their children and do not use SL at all. When these children grow up as parents, they are absolutely unaware of SL (Punjabi). It is happening with Punjabi language in Pakistan.
[bookmark: _Toc410211453]2.5.3	Covert and overt prestige
	There are scores of variants of a variable which differ from one another on the basis of relative prestige. According to Meyerhoff (2006), a prestige is a very complicated phenomenon that speaker attaches to a particular variety of language.
	A distinction is made between covert and overt prestige by sociolinguists. According to Trudgill (1992) vocabulary items, grammatical structures and pronunciation of any language contribute a lot to its overt prestige and social uplift of its users. Labov (1966) says that the term covert prestige is used for non standard varieties which also possess the favour of a lot of speakers. Low prestige forms have covert prestige which makes their users continue using them. These users must have found friendliness and warmth in such naturally acquired forms which bestow them with their identity and give confidence, with which they can use them.
	According to Meyerhoff (2006) overt prestige is linked with a variant which is considered highly standard, nice and good by the people prestige associated with a variant that people are highly aware of and which can be associated with standardness and moral evaluations like being ‘nicer’ and ‘better’. He comments that speakers’ favour about some variety is concealed in covert prestige.
The researcher observes that Punjabi is enjoying covert prestige in Pakistan as it is the most frequent code used in informal conversation but in formal situations, it is reduced to stigma.	
[bookmark: _Toc410211454]2.5.4 Diglossia
	Diglossia is another sociolinguistic concept which is relevant to our topic of research.  It is a French term. The term diglossia was coined by the Arabist William Marcais(1930) to explain the linguistic situation in Arabic speaking countries. Later this term was used by Ferguson (1959) in order to explain social distribution of language in different parts of the world like Island of Haiti, the Arab world, Greece etc. All these countries observe two distinct varieties. A man in street can easily bifurcate these two varieties and call them two separate languages. These varieties are meant for different occasions. The use of one variety is formal while the other variety is used informally in routine life. The first one is termed high (H) or standard while the second one is called low (L) or vernacular.
	Ferguson (1959) further explains the concept keeping in view its stability in the society. According to him, Diglossic situation permanently exists in a society. It involves two separate varieties of which one is primary dialect while the other is superposed variety which is used formally both in written and spoken tasks. Despite the fact, languages had historic link yet these are used in different social domains.
	Hudson (1999) highlights difference between diglossic and English speaking societies. In diglossic societies H variety is not learnt as a first language rather it is learnt  in schools where it is medium of instruction.
	According to Ferguson (1959), H and L varieties are two forms of the same language and these should be so. Some other linguists have also explained the diaglossic phenomenon but it is not according to Ferguson’s definition.
	Fishman (1971) says that two unrelated varieties may also exist in diglossic situation. In this context, he gives the example of Paraguay (a South American country) where Spanish and Guarani exist in diglossic situation. Here Spanish is ‘H’ variety while Guarani is ‘L’ one.
	Some sociolinguists have also observed that diglossic relationship may exist among more than two languages. For this, the term ‘nested’ or ‘overlapping’ diglossia is used.
	Linguistic scenario in Punjab is perfectly diglossic with Urdu being the ‘H’ variety and Punjabi is the ‘L’ variety. The diglossic situation in Punjab is not according to Ferguson’s definition rather it conforms to Fishman’s concept of diglossia as Urdu and Punjabi are two unrelated languages. The situation of Punjab is also different from the situation explained by Ferguson as he is of the view that ‘H’ variety is learnt in academic institutions while in Punjab ‘H’ variety is also learnt in domestic atmosphere where parents speak Urdu with their children. They stigmatize Punjabi language and discourage their children when they talk in Punjabi. In this way, they become more proficient in Urdu as compared to their mother tongue. Later school and media helps them to become fluent and frequent users of Urdu.
	According to Mubashir (2011), it is also worth mentioning that situation in Punjab is not just diglossic rather it is triglossic. It is a case of ‘overlapping’ as just two languages are not being employed here rather three languages are being used in different domains for different purposes.
	Punjabi is used informally; Urdu is used in formal and social functions while English is used in official communication. It is also noted that English is used for verbal communication by the elite class.
	In this way, in some domains vernacular Punjabi becomes ‘L’ of Urdu ‘H’ and in some cases Urdu becomes ‘L’ variety of English ‘H’.
[bookmark: _Toc410211455]2.5.5	Language maintenance, shift and death
	These sociolinguistics concepts are also needed to be explained here in order to further understand the present topic of research. There are more than six thousand languages in the world and Punjabi is one of the fifteen major languages of the world. According to Wikipedia, Punjabiis ranked 12th in the global glaxy of languages with rich literature, culture and customs and traditions. Despite all this, the debate is going on whether Punjabi will be able to survive and flourish. A lot of apprehensions are there in this regard.
	Mesthrie and Leap (2004) opine that language maintenance is a phenomenon which occurs when a language is continuously used in an atmosphere where regionally and socially more powerful languages are used. Trudgill (1992) says that this term is used with reference to linguistic minority communities.
	Mesthrie and Leap (2004) also explains the concept of language shift, which is opposite of language maintenance. In language shift, the speakers replace one language by the other one for socialization and communication in a society. Both linguists also elaborate the phenomenon of language death occurs when no one is left to speak that language. They also bifurcate between language loss and language death. Language loss is shift of one of the communities of speaking the language to another language while language death is complete disappearance of the language. In this way language death is the extreme case of language shift.
	In case of Punjabi, Punjabi language is replaced by another language, most likely it is Urdu. This situation is categorized as language loss instead of language death because Punjabi will remain in use in Indian Punjab because of its official status there.
	Prior to discuss language shift, it will be appropriate to further analyze the concept of language death. According to Dorian (1980), three factors determine the demise of language. Language dies when it loses structural simplification, speakers and places of its use. Languages like Sansikrat, ancient Greek and Latin are often referred as dead languages. But the reality is that these languages have been transformed into regional languages through a gradual process. With the passage of time, these languages acquired autonomous and standardized forms. Languages like Gothic can be termed as dead languages. It is also fact that even dead languages can be brought to life. Rehman (2003) says that majority of the people know how Hebrew revived in Israel after its almost extinction. Now Hebrew is being used in all domains of power including public offices, media and education. Before the creation of Israel, Hebrew was considered a dead language. So the revival of Hebrew is a great achievement of the Israelis. It is also worth mentioning that only Hebrew is not spoken in Israel. As America is a great ally of Israel. So the influence of English cannot be ruled out. Many Arabs live in Israel and Arabic is also the mother tongue of some Jews and Arabic has also subordinate official status in Israel. The inherited language of the Jews of Europe is Yiddish and some Jews also speak this language in Israel . There are estimated 32 languages in Israel and in the face of so many languages; Israelis have created wonder by reviving their almost extinct languages which is laudable.
	According to Hale (1992) language death causes loss of indigenous intellectual treasure at the cost of material gains. In this regard, he gives the reference of Damin language. Ladefoged (1992) is also of the view that language death leads to loss of cultural knowledge. Rehman (2003) argues in his article The Death of a Language that the death of a language that when a language dies, it wipes out our identity, our view about the world, our cultural knowledge, literature, sayings, proverbs etc. and ever thing which enriches our cultural heritage. Many linguists are of the view that biological diversity and linguistic diversity are almost similar and it is absolutely correct to say that with the death of language, we also see the demise of portion of our world knowledge. Nature has millions of herbs, plants, minerals and plants in its lap. These are the indigenous languages which assign them names. When these languages die, the precious knowledge also dies.	Rehman(2009) opines Punjabi is a language of millions of people and there is no threat to its survival inspite of societal neglect and stigmatization. In Indian Punjab, Punjabi is enjoying powerful status in many fields. Moreover, Punjabi is the most suitable language for recreational purposes like jokes, anecdotes and songs both in India and Pakistan.  All these things combine to bring it out of danger zone.
	As it has already been discussed that Punjabi has no threat of extinction because of the patronization of the Government of Indian Punjab but here in Pakistani Punjab it is suffering linguistic loss. It can be evident from the fact that the majority of young Punjabi speakers are unable to understand pure Punjabi vocabulary.
[bookmark: _Toc410211456]2.5.6 Causes of Language Shift
	According to Trudgill (1992), there are many reasons behind language shift which are very complex. One of the major causes is people’s attitude to language. Language embodies culture and history and People often give up using it because they are made to feel ashamed of it. The rich, powerful and technologically advanced people make realize the less privileged people that their language is inferior and backward. They are also discriminated and treated unfavorably. Trudgill (1992) opines that language should not be simply taken as a medium of communication rather it gives identity to the individuals and provides them license to enter a certain social group.  When the language of the children is stigmatized and its users to whom they identify are considered inferior which means children are inferior. The result of it is either their isolation from the institution and its norms or expulsion from the group of which they have membership. He is of the view that it is socially wrong because it leads to discrimination among different social groups on the basis of value. When a language is stigmatized, it becomes more undesirable. The result of such stigmatized attitude is obvious. The people shift to the most privileged language.
	Same thing has happened with Punjabi. The English and Urdu speaking people have marginalized Punjabi and inculcated in the minds of Punjabi speakers that they are linguistically inferior. They are labeled rustic, uncivilized and ignorant. That is why; in urban areas even the Punjabi speaking families are not associating themselves with Punjabi language. They speak Urdu, though feel uncomfortable in doing so. It is the only option for them to protect themselves from the stigmatized attitude of Urdu and English speaking people.
	Mesthrie and Leap (2004) say that speech communities often come into contact through invasion, search for refuge, immigration of workers and trade. In all these cases, economic gain is the main underlying motive. It leads to bilingualism involving the vernacular language and a more widespread regional language associated with economy.
	In the list of economic factors, employment opportunities available in a language make it a favored choice .Shafi (2011) quotes Grimes who says that it has been observed that parents avoid communication with their children in their native language because they think that talking in second language will stand their kids in good stead educationally and economically. She also says that parents do so in order to save their children from those troubles, which they have faced because of their mother tongue.
	In case of Punjabi, employment opportunities are equal to nothing. Jobs available are very limited in number. It is the main factor which making people shift to Urdu language, which is perceived to provide better job opportunities.
	Another factor which is pinpointed by the sociolinguists is that linguistic minority groups are more prone to language shift. Brenzinger et al.(1990), as cited in Mesthrie and Leap(2004) gives example of an Ethopian language which resisted attempts for its replacement for 1000 years although the number of its speakers has been very small (around 500 in 1990). Kindell (2011) also asserts that because of the complexity of social institutions like economy, politics and religion, minor languages are more prone to danger.
	Keeping in mind Sociolinguists’ stance that minority languages are more prone to language shift, it is suggested that the use of such a language in education, religion, media, official work, etc. may elevate its position to guarantee its maintenance. Mesthrie and Leap (2004) are of the view that non dominant language may be used in schools.
	In the light of above discussion, if we analyze the situation of Punjabi, we find that Punjabi is not a minority language from numerical point of view. Census (2001) reveals that Punjabi is spoken by 44.15 percent people of Pakistan which is the major proportion in the total population of Pakistan. But dilemma is that it is not used for official and educational purposes. Moreover, in the presence of so many channels of media, there are only one or two channels. Siddique (2010) opines that it is needed to create balance between indigenous languages and English in Pakistan. This balance can be created by giving due prestige and honor to our regional languages through political and economic patronization. It can be achieved by declaring these local languages compulsory subject at primary level.
	According to some writers, low self-esteem, and low status of speakers’ language also become cause of language shift. To avoid language shift and for the maintenance purpose self-esteem and the status of language play an important role. Mukherjee (1996) has conducted a study to understand maintenance patterns of Punjabi and Bengali in Delhi. A large number of Hindus migrated from Punjab and Bengal during partition and settled in Delhi. Bengalis are more in number as compared to Punjabis. Mukherjee has noted that Bengalis give more importance to their language compared to Hindi. Hence they have maintained their language. On the other hand, Punjabis have not given due weightage to their language. The result is that Punjabis have almost lost their identity there.
	It has also been noted by the sociolinguists that language contact leads to language shift. Language contact is a situation in which two groups with two distinct languages come in close contact with each other. Prior to language shift, bilingualism exists for a long period. According to Mesthrie and Leap (2004) the languages in contact assume the role of dominant and minority language. Dominated language is used in public and formal domains while minority language is used in more personal and informal domains.
	In the light of Mesthrie and Leap’s(2004) view if we look at the situation of Punjabi, Punjabi is not a minority language as far as its number of speakers is concerned but its use certainly, for expressing highly personal feelings and informal situations. Punjabi speakers are gradually shifting to Urdu in urban areas. While conducting survey, the researcher has observed that they even declare Urdu as their mother tongue.
	The above discussed causes are some of the factors which contribute to language shift.  History witnesses that the English ruled over American continent more than 400 hundred years, they affected them linguistically but more than 200 Indian languages are still spoken in USA and Canada. It reflects that if a dominated (population wise) communities are committed to their cause; no one can force them to lose their identity.  It is also said prior to American discovery more than 500 languages were spoken there which are reduced to 200 now. It shows phenomenon of language death and language shift do take place but it takes considerable time. However, it happens despite strong resistance.
	Punjabi is also the language of majority. The census of (2001) reveals that Punjabi is the mother tongue of 44.15 percent people of Pakistan. It can easily resist English and Urdu, if its speakers shun feeling inferiority complex and avoid stigmatizing their mother tongue but, in reality, they feel shame for their native language and they stigmatize it.
[bookmark: _Toc410211457]2.6	Contextualizing stigmatization of Punjabi language in Pakistan
	Punjabi has passed all the stages through which a stigmatized being passes in order to become a stigma and now, in its present form, it is nothing but an echo of past. The decline of Punjabi is not the result of the vicissitudes of fate rather it is the result of systematic efforts made by the political, economic and cultural elite of Pakistan. This sad fate of Punjabi can be described by the view of pre-colonial and post-colonial status of Punjabi and the policies of colonial and post-colonial governments regarding Punjabi. It will be attempted to find out how these anti-Punjabi policies of all the governments made Punjabi a stigma and how the Punjabi speaking people view Punjabi.  
	Punjabi was a majority speaking language of Punjab until 1849, when Urdu was enforced by the imperialists to achieve their administrative goals. The stigmatization of Punjabi is analogous to the theory of Goff man (1963). Sheerani (1935says that Punjabi was the mode of education but the same status was given to Urdu simultaneously so Urdu courses were taught with Punjabi. The imperialists promoted Urdu at the price of Punjabi because the former was deemed to be efficient in administration while the latter proved a hurdle in administration due to various dialects. Moreover, Punjab had the history of giving tough time to invaders and Punjabi could also have strengthened regional feelings which would be dangerous for colonists so they sidelined it by promoting Urdu. Cyprian (1991) after the annexation of Punjab by the British in 1849, colonists decided to impose Urdu as state language despite the fact that urban Punjabi was closely related with Urdu and Hindi but there is no denial of the fact that Punjabi could not receive such support which was given to Urdu by colonists.   According to Ahmad (2008), the Christian missionaries composed their first Punjabi dictionary and in twentieth century it destroyed Punjabi identity. The Sikhs also provoked these conflicts by claiming that Punjabi is their exclusive language. On the other hand, the Hindus and the Muslims began to claim that Urdu and Hindi are their mother tongues respectively. This communal hatred led to the partition at the cost of loss of thousands of lives. So it can be said that Urdu became the symbol of identity for the Muslims. That’s why Punjabis easily gave up their language and culture because religion played an important role and at that time religion used to dominate politics due to communalism Punjabi, which is the language of the people of Punjab. It became the language of Sikhs because of its Gurumukhi script while Muslims were attached to Arabic (Shahmukhi script) and Urdu is the nearest kin of Arabic. The religious book of the Sikhs is also written in Punjabi which is a strong reason for its being patronized by Sikhs. It was discouraged by the Muslims because both religious communities’ interests were antagonistic to each other. Hence, imposition of Urdu was accepted by the Muslim Punjabi speakers and this language gave new identity to them while Punjabi became the language of the Sikhs. Hence, it can be said that religion also played an important role in promoting Urdu at the price of Punjabi. Even today, religious factor is somewhere in the unconscious of Punjabi speakers’ minds and is posing hindrance in the way of promotion of Punjabi language. 
So it can be said that the identity of Punjabi people was deeply rooted in Punjabi but when Urdu became lingua franca of Punjab the former began to deem later as a stranger and to stigmatize it as a language incapable to survive in the modern era due to its backwardness and lack of sophisticated expression. Consequently, Punjabi was relegated to the position of inferior language and became stigmatized while Urdu became the ‘wise’. The stigmatized Punjabis welcomed the Urdu speaking as honorary members of stigmatized group. Moreover, Urdu also became the symbol of unity and Muslim nationalism replacing the Punjabi which was the real identity of Punjab.
 According to Ahmad ( 2008) in Pakistani Punjab, Punjabi became an inferior language and its ruling elite is responsible for all this because they have vested interests in Urdu but it is a blatant violation of international law as cultural genocide is a crime under  law. On the other hand, situation in Indian Punjab is better because Sikhs have not mistreated Punjabi because it is part of their identity and Punjabi is the official language of that province. After the partition, the migrant Urdu speaking class captured government jobs and important political offices and they used their political power to promote Urdu language and discouraged Punjabi language. This political class rendered Punjabi a useless language in every sphere of life, consequently, Punjabi became a symbol of decadence, stagnation and backwardness while Urdu and English both became a symbol of progress and civilization. The former attached several negative attributes to Punjabi and created its virtual reality which is completely different from its actual reality; the difference between the two is stigmatized Punjabi.
This process of stigmatization of Punjabi continued even after partition when Urdu was declared as national language despite the fact that it is understood by the minority in comparison with Punjabi and Bengali as both were majority speaking languages in Punjab and Bengal respectively.
The imputation of attributes of inferiority, lack of sophisticated expression and other such negative attributes became the virtual reality of Punjabi which differs from its actual realities as Punjabi has the potential to grow, strength to unite its speakers and ability to give them identity. As Zaidi (2001) said that Sufi and romantic tradition in subcontinent are found in Punjabi such as HirRanja. He further says that it is the richest language in humor as it includes several jokes and it gives a variety of styles and expression to express oneself. Punjabi has a variety of expression as we can create humor by playing on words some words have double meanings and some have one serious and other humorous meaning which can only be grasped by its native speaker for example, when it is said that Maulvi is performing his religious duties efficiently in the Masjid, the sentence also carries sexual meanings, i.e. Maulvi is involved in sexual activities. Moreover, Punjabi is very pragmatic in meanings. In majority cases, Punjabi words carry semantic as well as pragmatic meanings e.g. should I ‘pour’ water? The first meaning refers to offer while the other signifies sexual intercourse. Perhaps it is also one of the causes behind stigmatization of Punjabi language.
.The difference between its actual and virtual reality has made Punjabi a stigma that’s why it is being treated in humiliating way contrary to the other regional languages. Sindhi and Pashto taught as compulsory subjects in schools in Sindh and KPK, but no such demand has ever been made by the Punjabi people because of stigmatization of Punjabi Rahman (2002).Goffman (1963 ) says that stigmatized individual lose his worth and  is blemished and discredited in our eyes. He further says that the stigmatized person is believed to be not quite a human. On this assumption we exercise varieties of   discriminations through which we reduce the chances of stigmatized person to succeed in the society. To justify this discrimination we construct an ideology to explain his inferiority and the account of dangers it represents, sometimes, rationalizing differences based on other differences, such as class (Stigmatizing Language: The Case of Andalusian. This thing has happened with Punjabi as it is labeled as uncivilized language and is treated with discriminations which are also based on class because Urdu speaking class was the migrant from other provinces at the time of partition and they were at the helm of affair so it was also in their interests to marginalize Punjabi in order to protect their own interests as they were in minority but were in power. Political patronage to Urdu by the migrant Urdu speaking class in power cause the demise of Punjabi and they left no stone unturned to promote Urdu as a symbol of Muslim unity and civilization. The ideology to justify Punjabi’s inferiority is that it cannot unite the nation, it lacks sophisticated expression unlike Urdu and it is not enough developed. Consequently, Punjabi is strictly banned in schools, colleges and universities. Every parent wants his /her children to learn Urdu and English but not Punjabi. Children are scolded by their parents on speaking Punjabi in middle and upper middle classes and are being confined only to villages where it is taking her last breaths.
According to Zaidi (2010), the strong enemies of Punjabi are from so called educated and semi-educated classes as they deem to have achieved academic excellence, they tend to get rid of their language deeming it inferior. No parent wants to communicate in Punjabi with his/her children rather they scold and even punish in case their children dare to use Punjabi. It is deemed as a sign of rudeness and impoliteness.
	 Elena Snopenko (2007), Le page (1985) have developed the concept of ‘act of identity’ to describe speaker’s linguistic behavior. Language use is considered to be an act of identification with a desired group and includes attributing to this group a set of linguistic markers. In other words, the formation of linguistic behavior involves various acts of identity. The persons expose their individual identity as well as try to find social role assigned to them . A language or its features are stigmatized through their association with the identity of their speakers.
In Labov’s (1966) view those who adopt a particular group as a reference group, and want to be like that particular group, they own the language of that particular group (Snopenko, 2007).
	This happened with Punjabi speaking class as Urdu was declared official language and a means of education which increased its prestige among the people as Urdu speaking was related with economic success in the form of jobs and as the language of the educated. Consequently, Urdu speaking class became a reference group for the Punjabi speakers who want to be the part of that class and in the pursuit of it, they treated Punjabi in a humiliating way by getting rid of their identity and replacing it with Urdu .Now Urdu has become the symbol of civilization, politeness and progress.
This sad situation is depicted by Ahmad (2008) as he says UNESCO report predicts that Punjabi will vanish from Pakistani Punjab within next fifty years. So there is no denial of the fact that Punjabi was systematically stigmatized first by imperialist and then by their inheritors by imposing an alien language on Punjab that alien language stigmatized Punjabi as inferior, unsophisticated and impolite. These negative attributes affiliated with Punjabi resulted in hatred among Punjabis towards their language, culture and identity.
	According to Ayres (2008) state-sponsored two nation theory traces its roots in 712 AD from Muhammad bin Qasim’s attack to the creation of Pakistan in 1947, it increases the importance of Urdu as a symbol of national unity. Furthermore, Punjabi is deemed to be a language of inferior culture .In our side, it is a language without official recognition while in Indian Punjab it is first as well as provincial language while in Delhi its position is secondary and Haryana it is widely spoken. The new generations of Punjab do not take pride in speaking  Punjabi, rather they have remained themselves aloof from it. Ironically, in an effort to speak Urdu or English, they have ignored their mother tongue but are unable to achieve excellence in Urdu and English as well (Ramey 1985).
[bookmark: _Toc410211458]2.6.1 	Punjabi language under colonial masters
               The Punjab witnessed Sikh rule for fifty years before the arrival of the British. Out of these fifty years, Maharaja Ranjit Singh’s rule was forty years, who according to Zulifqar Ali Bhutto, as cited in Ramay (1985) as “The only leader born in Punjab”. According to Ahmad (1990) even in Sikh rule Persian remained the official language of Punjab. He further says that one should not think that Ranjit Singh discouraged Punjabi language. The history reveals that Maharaja encouraged Punjabi literature. As a result, Punjabi poetry and poets emerged throughout the province.
	 The volume of Punjabi literature also increased, particularly the secular literature considerably during the period 1849 to 1899. The number of known poets exceeded a score and the total of their works was three or four times more. It is important that nearly four fifth of the writers came from the core area in dominions of Maharaja Ranjit Singh. The city of Lahore and adjoining areas produced poets like Shah Hussain, Fazal Shah, Lakh Shah, JaferBaig, SawanYar and many more. Gujranwala was the native place of Waris Shah. Agra Sethi, Ram Dial and Diyal Singh had close affiliations with Sialkot. Shah Muhammad belonged to Wadala. Hashim Shah and Shahi Singh belonged to the district of Amritsar.
	He further says that there is no evidence of direct patronization of literature, it is apparent that emergence of the Punjab as a sovereign state did have some impact on consolidating and unifying the existing literary trends. But some writers like Waris Shah and Hashim Shah showed contempt for the new rulers. Hashim Shah did not write even a single work under the inspiration of the Sikh rulers. Those who eulogized the Sikh rulers received due recognition. Ahmad Yar, contemporary of Maharaja Ranjit Singh, received a village as jagir for his work Hatim Tai. Sawanyar praised the rule of Ranjit Singh in his Si-harfiSarkar Ki, emphasizing the Maharaja’s sagacity, power, justice and patronage. QadirYar received a well(khuh) in reward for narrating the story of PuranBhagat.
	Now the question arises why Punjabi could not get official status during Sikh rule. The reasons behind it are not difficult to find. Firstly, Ranjit Singh was illiterate. Secondly, there was no state education present in the province. According to Ejaz(n.d), Persian was the language of the courts and elites in U.P and many other states. The influence of Persian elite in Punjab was so overwhelming that Ranjit Singh had to depend on them to run day to day affairs of the state. Thirdly, according to Ahmad (1990) Ranjit Singh had expanded his rule beyond the boundaries of the province. As a result, the British confronted multi lingual community in the Punjab. Therefore, the British found an excuse to discard Punjabi as a medium of instruction in Punjab. So, they decided to adopt Urdu for official as well as educational use in the Punjab.
	It is said that adaptation of Urdu, instead of Punjabi was in accordance with colonial policy. According to Nadeem (2010), the attitude of the British officials towards Punjabi was understandable. They were aware that if Punjabi was given its due status, it would encourage regionalism. Moreover, the Punjab was annexed in 1849 and was the last province to come under the colonial rule. They thought that giving Punjabi back to Punjab would ignite freedom movement there.
	Ramay (1985) also agrees to Nadeem (2010) and opines that the British rulers adopted Urdu as a medium of instruction in order to curb Punjabi resistance. He further argues that this colonial decision was implemented by the Urdu speaking bureaucracy which came to Punjab with the British rulers.
	Kamran (n.d) has somewhat different view in this context. He opines that the entire Muslim and Sikh rule witnessed Persian as the official language. The British forsook Persian and adopted English language in India in 1836. In Punjab, they took the plea that there were many terms which could not be translated. Hence, they needed a language so that official business might be facilitated. Urdu was recommended in this regard. Thus Urdu became the official language of the Punjab. The English officers were acquainted with Urdu and could not understand Punjabi. So, it is believed that Urdu was favored to facilitate English officers.
	Kamran (n.d) has also referred the Magna Carta of English education in India which was the result of the dispatch of Charles Wood. In the light of it, English would be the language of the highest circles of power whereas the vernaculars would be used in educational institutions for imparting knowledge to the masses. The British officials declare Urdu as the vernacular in Punjab and it was the only part in India where the vernacular was not the real one. Later, the job policy in Punjab further strengthened the status of Urdu in Punjab. It favored those candidates for job who were proficient in Urdu. So, getting education in Urdu for the economic benefits was Hobson’s choice for the Punjabis. It can also be argued that favoring Urdu, which was not known to rural Punjabis, marginalized a large number of people. Even some British officials did not favor this abandonment of Punjabi and adaptation of Urdu in Punjab.
	Kamran (n.d) cites a report by the English Deputy Commissioner (Wilson) of Shahpur, which reveals that low literacy rate in Punjab was due to the use of Urdu medium of instruction.
Ramay (1985) also sees eye to eye to this point of view. He says that literacy rate in Punjab was much higher before the arrival of the British. This state of affairs was due to the adaptation of Urdu instead of Punjabi medium of instruction. As a result, a number of Punjabi medium schools had to be locked.  In order to show Punjabis’ hatred for education, it would be appropriate to quote Punjabi proverb ke parhane e pa ditta ay (compelled to learn). The reason behind this aversion was obvious and that was Urdu. They were unable to comprehend Urdu. They were being imparted education in that language that was entirely new for them.
	Some writers have also given arguments to dilute this colonial linguistic policy. Ayres (2008) quotes some historians and claims that the logic behind adopting Urdu in the province was nothing more than maintaining standardization. He further argues that the British were already educating employees in Urdu in order to deploy them in Punjab if Urdu was declared state language there.
	Cyprian (1991) gives twist to this argument and argues that Punjab had a history of resisting foreign invaders who had to cross Punjab in order to reach Delhi. Foreigners had this thing in their mind. So, they planned to bring a cultural change in the province. They did so by importing Urdu speaking police officers from UP.
	 Still another view which is presented in this context is that the English rulers considered many dialects of Punjab a hurdle in the way of achieving standardization. Jalal (2000) opines that Punjabi was just patois in the eyes of British rulers. Kamran (n.d ) is of the view that it was a mistake on the part of the colonial administrators that they did not comprehend that Punjabi had a long oral as well as written tradition.
Putting aside rulers’ anti Punjabi policies, there were other factors leading to the domination of Urdu in Punjab. Ejaz (2008) pin points that Punjabi was still stuck in mystic ideas while Urdu was being used for secular themes. Moreover, founding for Fort William College for the promotion of Urdu also gave a tremendous boost to Urdu and made Punjabi middle class accept it as a medium of instruction. They accepted Urdu without any hesitation. He also links the promotion of Punjabi with commerce and trade. He opines that coastal areas like Bengal, Gujrat, Sindh etc, where trade and industry flourished, also saw growth of nationalistic feelings as well as language. As Punjab was a land locked province, it could not keep pace with such developments in other parts of the sub-continent.
According to Rehman (2003)it is a reality that before the advent of colonialism, Punjab was a diverse society where different religion used to coexist but the major language was Punjabi with several accents but this was not a hurdle in the way of communication. But after the conquest of Punjab in 1849, British empire was established in Punjab that alien rule distorted the identity of indigenous people and classified them in different classes based on their role in production process and labeled them according to their status in hierarchical structure. Landlords became the custodians of economic interests of British government while civil bureaucracy was assigned the role to ensure administration in subcontinent. Punjabi was the native language of the Punjabis but it was replaced by Urdu which was minority language and this minority was loyal to the masters.
Rehman (2003 ) elaborates that after conquest of Punjab, British government did away with Persian in 1836, and after having done away with Persian, they asked for new language to the field officers who favored Urdu which ultimately became official language in every walk of life.  He also refers to The Administration Report of the Punjab which was published in 1851. According to this report it was decided to allow Urdu and Persian languages to be taught in schools under official umbrella.  But all other languages including Sanskrit, Punjabi and Hindi were discouraged. It was due to the opposition of some officers who looked down upon Punjabi as rude and uncivilized language which lacks sophisticated ways of expression coupled with its multiple and rustic dialects.
It is a reality that with the imposition of Urdu in 1849, Punjabi was relegated to the position of unwanted language and the former class became a dominant culture educated in Aligarh and close to the foreign masters. So those who sacrificed their native language and culture for jobs and other gains felt superiority over those who were still struck with their language. This sense of superiority created contempt and hatred against Punjabi and several undesirable attributes were affiliated with it which rendered it a negative stereotype. For example, several accent of Punjabi were deemed to be a hurdle, lack of vocabulary to assimilate foreign phrases and the symbol of backwardness and a hurdle in the way of economic prosperity such as jobs ; all these entire negative attributed were labeled with Punjabi. Even after partition such negative attributes remained the part of Punjabi that’s why it could not get its lost status after partition.
[bookmark: _Toc410211459]2.6.2	Hindi- Urdu controversy
	According to Kamran (n.d) Hindi- Urdu controversy (1867) was the factor which brought the Muslims of the Sub-continent close in contact with one another was the realization of being separate religious community. They began to identify their culture and faith with it which led them to demand for a separate homeland. There may have several other reasons for colonial masters to adopt Urdu as a vernacular for Punjab; to facilitate the British officers unfamiliar with Punjabi; to curb Punjabi freedom struggle etc. The Hindi-Urdu controversies made the Muslims including Punjabi Muslims accept Urdu as a symbol of their identity.
	Ramay (1985) had pointed out the submissive and docile nature of Punjabis. Throughout the history, from Alexander to the British, Punjab had been the hunting ground of the invaders and the Punjabis had learnt to adapt themselves. Ramay (1985) criticizes the British policy of transforming pastoral society of Punjab into a system of landlordism. As a result, people settled at their farms which gave rise to romance tales instead of stories of battles.
	The Punjabis could not produce leader and looked for leadership from outside. It is evident from their decision to sacrifice their identity for the sake of showing loyalty to the Muslim cause. It would be apt to quote Shahzad (2008) who says that Bengali vice- chancellor of Punjab university, Chattergee (1908) on 22nd December 1908,while addressing on the occasion of the convocation, spoke in favour of Punjabi as the real vernacular of Punjab. He was of the view that gaining knowledge in another language might be fruitful but it would not make him equal to the natives of that language. He further said only the vernacular would help him in this regard. The Punjabi intelligentsia bitterly criticized him for his stance. A well known political leader of Punjab Sir Muhammad Shafi bitterly criticized Chattergee labeling him biased. It was said that he had done so to oppose Urdu, the language of the Muslim identity and separatism, as he was Bengali. So his intention was not to promote Punjabi rather to satisfy his prejudice against Punjabi. Such an impression was also because the Bengali Hindus supported Hindi during Pakistan movement and Chattergee was a Hindu.
	While giving the background of the of Urdu language, Kamran(n.d) has mentioned about a discussion among the critics which says that Brij Bhasha, a language spoken in the North India at the time Muslim arrived here, was the primitive form of Urdu. Later, Arabic and Persian words got mixed up with this language and present day Urdu took shape. According to him, this language reached Punjab when it was fully developed.
	Kamran (n.d) gives reference to entirely a new theory about the origin of Urdu which was propounded by Sheerani. He argued that when the Muslims went to Delhi, Urdu was not spoken there. He is of the view that Urdu came to Delhi via Punjab as the Muslims first captured Punjab before moving forward. Besides it, he also claimed to find striking similarities between these languages. He also deemed Urdu to be the developed form of Punjabi.
	Although,Sheerani’s theory with regard to the origin of Urdu, has been severely criticized, yet it established the identities of languages spoken in Punjab according to the difference in script; Persian for Urdu, Nagri for Hindi and Gurmukhi for Punjabi.
	According to Shahzad (2010), there is no comparison between Urdu and Punjabi as Punjabi has been spoken in the sub-continent for centuries before the arrival of the Muslim invaders, while Urdu came into being after the conquest of the Sub-continent by the Arabic and Persian speaking invaders. He further says that Urdu may be regarded as the developed form of all the languages spoken in the Sub-continent and in this regard, it would be a mistake to associate Urdu only with Punjabi. He has pointed out that there is even closer resemblance between Urdu and Persian than is to be found between Urdu and Punjabi.
	Rehman (2003) argues that the British promoted Urdu in persio-Arabic script although they had many excuses for abandoning Persian. One of the excuses was that they considered it a symbol of Muslim rule over India. He says that actually Urdu script was the symbol of the previous ruling elite of the Muslims instead of Urdu language itself. When Hindi and Urdu took the shape of identity both for the Hindus and the Muslims respectively, it was not strange on the part of the Hindus to favour and support Hindi language. In this way, Urdu was the secondary symbol of the Muslims’ identity during the struggle movement against the Hindus and the Britishers. However, their main identity remained religion. Despite the Hindu majority, the English rulers continued patronizing English and Urdu till the last day prior to partition. In this situation, it was very much natural for the Muslims of Punjab to disregard their mother tongue.
[bookmark: _Toc410211460]2.6.3	Post colonial linguistic policies in Pakistan
	Geographically, Pakistan had two parts at the time of its birth. These were named East Pakistan and West Pakistan. According to Noman (1990) and Hananan (2001) the Bengalis were in thumping majority in The East Pakistani. According to Kazi (1987) the West wing of Pakistan had native population including the Punjabis, the Pushtuns, the Balochis, the Sindhis and different ethnolinguistc groups of Northern regions. The Urdu speaking community of Mohajirs was equal to none at the time of birth of Pakistan. Rahman (2002) says that the Bengalis had major share in the population of Pakistan with 55.6 percentages. According to Curtis and Blondel (1993), when Pakistan came into being, its population was 34 million and out of this population the majority was muslims. More than 10 million people migrated from India to Pakistan. The chart of migrated population from India to Pakistan in 1947 is given below.
[bookmark: _Toc410211487]Table 1 Ethnic Group
	Ethnic Group
	Number
	Percentage

	Urdu speaking(from West Bengal,Bihar and Orissa)
	701,300
	6.72

	Urdu speaking(Utter Pradesh and Delhi)
	464,200
	4.44

	Urdu Speaking (from Gujrat and Bombay)
	160,400
	1.53

	Urdu speaking(from Bhopal and Hyderabad)
	95,200
	0.9

	Urdu speaking (from Madras and Mysore)
	18,000
	0.17

	Punjabis( from east Punjab)
	8,994,375
	89.9

	Total 
	10433475
	100


Source: adapted from Chitkara, 1996.
	Out of this migrated population, ten million Urdu speakers migrated from Bihar to East Pakistan. The Punjabis of Indian Punjab migrated to West Pakistan and settled in various parts of Pakistani Punjab. The remaining migrated Urdu speaking community went to Sindh and settled there in Urban areas like Hyderabad, Karachi etc. 
	As soon as the partition was declared by Mount Batin, the Mohajir politicians from India flew to Pakistan to take control of Pakistan. Unlike India, the Pakistani ruling elite was not indigenous.  As the Bengalis were in majority and in the light of Western democracy it was their right to rule over the country but the Punjabis joined hands with the Mohajirs and deprived the Bengalis of their democratic right (Cohen,2004; Khan, 2005).
[bookmark: _Toc410211461]2.6.3.1 Initial Linguistic Policy
	Meyer (1976), Rahamnna (1990) and Calvet (1998) say that in the very beginning of its establishment, the government of Pakistan took a very crucial politico-linguistic decision. In November 1947, Urdu was declared national language ignoring all indigenous languages without any discussion in the constitution assembly or reaction from the masses. Ahmad (2002) opines that the government supported her stance by associating Urdu with Islam and also argued that it would unite different ethno linguistic communities in the country. The Bengalis did not accept it and launched a campaign against Urdu which was brutally crushed by the government resulting killing of many students ( Rehman, 1996; Ahmad 2004). But the Bengalis continued their protest against the supremacy of Urdu. They felt alienated. Ahmad (2004) and Umar (2003) say that their alienation led to the debacle of East Pakistan in 1971. Nasr (1994) and Brasted (2005) are of the view that Efforts to Islamize the constitution further aggravated the situation.  The objective Resolution was passed in which Pakistan was declared an Islamic ideological state. Korejo (2000) says that political leaders from different sections cried out against it. All the fundamentalist Islamic parties supported objective resolution. So Urdu was also supported due to its so called relation with Islam. 
	 According to Bartkus (1999) the Bengalis did not accept hegmony of Urdu and degradation of Bengali language. They resisted and showed unity for their language and culture. The treatment of their language makes them realize of their economic and political deprivation which later led to the separation of Bengalis.
	The declaration about the status of Urdu and Pakistan an Islamic ideological state made Urdu a preferred code bearing Islamic ideology and marred the status of other languages. Mehdi (1994) says that it meant that only custodians of ideology were entitled to rule over the country. Once the ruling elite, custodian of Islamic ideology was in power, all the opposition was politically victimized exploiting feelings for Islam and national safeguard. Yusuf (1980) says that the ruling elite delayed national elections and continued ruling through treachery. They kept the Bengalis away from domains of power till the military coup of 1958. The Bengalis, Sindhis and Punjabis launched movements for language rights but they were declared communist or anti-Islamic and suppressed (Rahman, 1996 & 2000)
[bookmark: _Toc410211462]2.6.3.2 Sociolinguistic setting of Punjabi in Pakistan
	Since the inception of Pakistan, Punjabi language was looked down upon. According to Rahman (2002), Punjabi was suspected as the language of the Sikhs who massacred thousands of Muslims migrants during partition.  According to Shackle cited by Rahman (1996), such negative attitude towards Punjabi language became the cause of exclusion of Punjabi from the list of university subjects.
	 An activist Faqir Muhammad launched pro-Punjabi movement in Punjab for giving Punjabi its due right in the province. He laid the foundation of Punjabi League in 1951 in a large gathering of Punjabi thinkers. According to Akram (1992), the members of league stressed on the teaching of Punjabi from school to University. Its result was that Punjabi was allowed to teach at university level, but it was not offered as a compulsory subject rather it got the status of an optional subject. Punjabi Majlis and Punjabi Writers’ Guild were some other pro-Punjabi movements which pleaded for offering Punjabi as a compulsory subject in government schools. In 1958, General Ayub toppled the democratic government and abrogated the constitution of 1956. The martial law government decided to curb these movements suspecting them threat to national unity.  According to Rahman(1996 & 2000), the Writers’ Guild was banned in 1963.
	According to Mirza (1985), it was declared anti- state to favour Punjabi literature and language. In 1959, The martial law regime banned Punjabi Majlis in 1959 by declaring it a political party. But the Punjabi activists continued their campaign for linguistic rights. Its result was that Punjabi started to be taught as an optional subject in schools as well. In the eyes of Rahman (2002) it was very encouraging for the Punjabi activists. In 50’s and 60’s, the government controlled media and hence created problems for the Punjabi movement leaders by presenting them anti-state (Afzal, 1986). Ironically, these state enemies were permitted to teach Punjabi in the University of Punjab during Bhutto’s democratic regime. Lewis (1985) says Punjabi cultural activities were patronized at government level. Despite that no step was taken to teach Punjabi in schools while in NWFP and Sindh Pashto and Sindhi languages were being taught in schools. According to Rahman (1996), its reason was that recently, Pakistan had faced the debacle of East Pakistan due to Bengali movement. However, Punjabi language remained in good books and did not face any hostility in Bhutto’s regime.
	 According to Ayres (2003) and Shackle (2007), Zia toppled Bhutto’s government in 1977. The martial regime launched efforts to Islamize the constitution. All activities contrary to Islam and Urdu were banned. Even the violators were severely punished. Randhawa (1990) comments that the craze for Islamization increases to such an extent that the syllabus of Punjabi literature seemed to be a syllabus of Islamic studies. Even today, the Punjabi language has not found its place due to anti-indigenous mind set of the ruling elite despite the fact it is the language of majority. 
The division of languages in Pakistan according to the latest census of 1998 is:  
[bookmark: _Toc410211488]Table 2the census of Pakistan 1998: Language distribution
	Language
	Speakers percentage


	Punjabi
	44.15


	Pashto
	15.42


	Sindhi
	14.10


	Seraiki
	10.53


	Urdu
	7.57


	Balochi
	3.57


	Others
	4.66



Source: census of Pakistan-1991.( 1998) Islamabad: Government of Pakistan
	Zaidi (2010) challenges the figures of this census. He even challenges the 7.57 percentage of Urdu speakers. Urdu is also not considered local language of Pakistan. Before partition, present Urdu speaking people did not live in an area which became Pakistan. The numbers of Mohajir migrants were very low. According to Shah (1997), most of the Mohajirs settled in urban Sindh instead of Punjab because most of the activities of central government were there and majority of the Mohajirs were on the seats of power.  
	Sexana(1995) and Zaidi(2010) observe that poor social status and economic benefits also make people disclaim their mother tongue. Punjabi has faced the same situation in Punjab where it has been sacrificed for the sake of Urdu. Mansoor (1993) has researched in this context. The focus of her research was the Punjabi graduates of Lahore. The outcome of her research was very shocking. She observed that they disclaimed Punjabi and associated themselves with Urdu. Rahman (2002) also conforms to Mansoor’s findings in this context. It authenticates that the figures of Urdu speakers are suspicious. 7.57 percent speakers of Urdu are very less as compared to large number of Punjabi speakers.
	Zaidi(2010) also challenges 44.15 percentage of Punjabi speakers as shown on the table. He argues that Siraiki is not a separate language rather it is one of the dialects of Punjabi. It has been done so for political purposes. Rahman (1996 ) has traced the reasons  why Seraiki was declared a distinct language. Actually, the people of South Punjab suffered economic deprivation. They started a movement in 60’s in the name of Seraiki belt to redress their economic deprivations. According to Nadiem (2005) and Shackle (2007) even Seraiki scholars have acknowledged that Punjabi and Seraiki are two varieties and are not separate languages. So the Punjabi speakers are 54.68 in percentage. But even if Punjabi bears 44.15 percent speakers, it has the largest number of speakers in Pakistan. Zaidi (2010) has also quoted the chart of language distribution in the 1981 census.
[bookmark: _Toc410211489]Table 3the census of Pakistan 1981: Language distribution
	Language
	Speaker percentage


	Punjabi
	48.7


	Pashto
	13.14


	Sindhi
	11.77


	Seraiki
	9.83


	Urdu
	7.60


	Baloci
	3.02


	Others
	6.47


Source: Hand book of Population census data, Islamabad:
Population census organization, statistics Division ,Govt. of Pakistan, 1984.
	Zaidi(2010) compares these two censuses and observes that only Punjabi is on the wane as it is reflected in the census of 1998. Why has happened so? Census gives no answer in this regard.  He argues that there is no evidence of decrease in Punjabi Population. The migration of Punjabi population is also not observed in this era.  He concludes that many Punjabis had lost their identity till 1998 census. He further supports his arguments by producing language distribution details of 1961 census.
[bookmark: _Toc410211490]Table 4the census of Pakistan 1961: Language Distribution
	Language
	East Pakistan 	percentage
	West Pakistan 	percentage
	All Pakistan 	Percentage

	Urdu

	1.3
	14.6
	7.2

	Bengali

	99
	0.1
	55.8

	Punjabi

	0.0
	67.6
	29.5

	Sindhi
	0.0
	14.2
	6.2


	Pashto
	0.0
	8.9
	3.9


	Balochi

	0.0
	2.9
	1.3


1. Source: Census of Pakistan: Population 1961(Karachi: Govt.of Pakistan, 1961), VI, 32-33.
	The figures of census show that Seraiki has not been treated as a separate language. The census also shows high number of Punjabi speakers.
	The question arises in the presence of such a high number of speakers why Punjabi language is being stigmatized and discouraged. The answer is not difficult to find in the light of above discussion. Actually regional languages except Pashto and Sindhi are not allowed to teach in schools rather to speak them in schools is considered stigma. According to Baart and Sindhi (2003:26), all the other languages have no encouragement and acceptance rather these are just tolerated while the case of Urdu is diametrically opposite.
	The above census charts of language distribution give place only to six languages which is not justifiable as there are more than 50 languages are spoken in Pakistan which makes it a multilingual country. According to Rahman (2002), in the censuses of Pakistan participants are asked about the major languages despite the fact that there are more than 50 languages, having 2000 to 300,000 speakers, are spoken here. Because of it the speakers of ignored languages identify themselves with the major languages. Zaidi (2010) observes that in order to apply for the National Identity Card and Passport the choice is limited and the speakers of minor languages have to merge their identity in major languages.
	While leafing through different research papers and articles one thing which pinches me the most is that Sindhis and Pashtuns have got their languages acknowledged and gives them status to be taught in schools where they get acquainted with their culture and traditions and they do not feel identity crisis. They do not feel shame while speaking their mother tongue.
	But Punjabi activists have not succeeded to get due status for Punjabi. According to Rahman (2002), the language movements in Sindh and NWFP are very effective. That is why; Sindhi and Pashto are being taught in schools there.
	As the language distribution charts of census show only six languages, the speakers of other languages are forced to identify themselves to either of these main languages. Of course Urdu is the best choice for them. That is why, Urdu, is the most widely spoken language in Pakistan. According to Mansoor (1993), these regional languages are deemed low and are reduced to only informal communication mostly at homes. These are not patronized in their respective provinces and are not used officially. Even in education, their role is reduced to primary and secondary grade. Higher education in vernaculars is equal to nothing due to unavailability of teaching material.
	At the present time, Punjabi speaking is limited in villages but even there new emerging middle and lower middle class do not want their children learn Punjabi rather they like their children learn Urdu and English. But in cities, parents discourage their children and teachers punish students to use their native language because of the negative attributes are attached with it by Urdu and English speaking classes.
	By labeling Punjabi as unsophisticated and inferior, Urdu speaking class begins to think that it is different and separate from Punjabi speaking class.  The former becomes a separate class which consists mostly of government employs, educated and semi educated people. They separated Punjabi from themselves labeling it as ‘they’ (a different class) and themselves became ‘us’ (a dominant culture and class which represents the mainstream culture). The question is who becomes ‘us’ and who becomes ‘them’? The answer is that those who stigmatizes become us as they represent the mainstream culture and language and they define what normality is and what is abnormality? On the other hand the victims of stigma are transformed into ‘them’ as they are not considered the part of mainstream culture and are labeled as abnormal or inferior who do not belong to ‘us’.
	With the imposition of Urdu, Punjabi lost its prestige in every walk of life and lost its economic, social and literary worth. It is being considered as epoch of the past and something redundant and irrelevant. Its speakers are humiliated everywhere in Pakistan and no substantial work has ever been done in this language since its marginalization. The Government of Pakistan never made any endeavor to promote it because it is deemed To be unworthy to be promoted.
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	The above cartoons clearly reflect the situation of Punjabi in Pakistan. In the first cartoon, a villager is shivering in the cold in an open place while a camel wearing cap and neck tie is safe in the tent. The villager symbolizes Punjabi speakers while camel with cap and neck tie symbolize the Urdu speakers and English speakers. It means English and Urdu have kicked out Punjabi from the tent which was previously its abode. In the second cartoon, Punjabi can be seen vulnerable and is unable to drink a single drop of milk. On the other hand, the English and Urdu speakers are drinking milk from the udder of cow directly. The cartoons expose the false reality of Punjab being the wealthiest province. Actually, it is the poorest as its people cannot even speak their language Ayres (2008).
	According to Rehman (not Dated), Urdu and English is being learnt by Punjabis due to practical advantages and their action is not a voluntary shift as it appears ostensibly; the real cause is market mechanism which has made a language economically profitable while other has been made irrelevant and redundant and has become a liability for its speakers preventing their vertical and horizontal movement in the society. So Punjabis feel ashamed about Punjabi and do not want to overburden their children with this additional subject in schools. Even push tons and ‘Balochis’ prefer Urdu over their regional languages. It is the murder of regional languages with impunity and can be termed as Urdu imperialism. 
At the present time, Punjabi has been confined to stage shows in which only vulgar and obscene dialogues are exchanged in Punjabi and no serious literary work is being produced in Punjabi rendering It the language of loafers and vulgar people. Punjabi films are nothing but a heap of dung which ridicules Punjabi culture and values. Nothing is done to represent the true culture of Punjab. Only violence and vulgarity has become the part of Punjabi language. it has caused loss of status of Punjabi that’s the reason of its being a stigma so nobody likes his/her children to speak it . In past a few worth-mentioning works were produced by Ashfak Ahmad, BanoQudsia , Sharif kunjahi, and other writers but at the present time there is no good writer of Punjabi in Pakistan.
 According to Faizullah Jan, Now that Urdu has become a dominant language so it has become necessary for the natives to learn Urdu as well as English in order to get a job in market ,thus, local languages have lost their prestige as Urdu has stunted their growth and people have to learn them out of pragmatism. Rehman (2003: 4) says elite class speaks English as it distinguishes them from the rest of the common and constitutes their distinct identity. Both of these languages have made local languages a stigma and have deprived them of being the sources of local knowledge. 
According to Rehman (2003), Punjabi has become a cause of shame and embarrassment for its speakers that’s why teachers, parents and fellow students make their Punjabi speaker fellows embarrassed about Punjabi. The author says that he has personally visited elite schools where English and Urdu are medium of instructions but Punjabi is not only prohibited but also discouraged by being conditioned with punishment and Punjabi speakers are called ‘paendu’ which is a derogatory remark all this is enough to show the abysmal state of Punjabi which has lost its status and prestige. Rehman (2003) in his essay The Concept of Language Rights says that major portion of Pakistani speaks Punjabi but it is symbol of rustic background. Its speakers are regarded unsophisticated having poor social and economic background as well. The history witnesses that we have always used foreign languages such as Persian and English in the power circles. It is because these languages have always been associated with the illiterate and the down trodden. Urdu is our national language but it cannot compete with English due to less excess to power and economic domains as compared to English. Among all the regional languages, the status of Punjabi is the lowest, having no say in power centers. Culture, norms, dressing and table manners have their roots in language. If language is made to be looked down upon, it will result in the destruction of culture, traditions and norms. It has happened with Punjabi language by making it a social stigma. 












[bookmark: _Toc410211463]Chapter 3
[bookmark: _Toc410211464]Research Methodology
[bookmark: _Toc410211465]3.1 Research design
	According to Kumar (2005) a research design is a procedural plan that is adopted by the researcher to answer questions vividly, objectively, accurately and economically. Kerlinger (1986) opines that a research design is a plan, structure and strategy of investigation so conceived as to obtain answers to research questions or problems. The plan is the complete scheme or program of the research. It includes operational implications to the final analysis of data.
	For the present study, the researcher used only a single quantitative method to collect data f. For this purpose a questionnaire based on research questions was designed having dependent and independent variables in order to collect data. This data were analyzed and interpreted through SPSS as well as Microsoft Excel.
[bookmark: _Toc410211466]3.2	Population
A Population is total of all the individuals who have certain characteristics and are of interest to a researcher. In other words population is a group of individuals or items that share one or more characteristics from which data can be gathered and analyzed. Teachers, college students, laborers can be called population. The population of the researcher was the Punjab University students belonging to different areas of Punjab. The Population consisted of both male and female students.
[bookmark: _Toc410211467]3.3	Sampling technique
	According to Kumar (2005), sampling is the process of selecting a few from a bigger group to become the basis for estimating or predicting the prevalence of an unknown piece of information, situation or outcome regarding the bigger group. Thus a sample is a sub group of population you are interested in. There are different techniques of sampling. The researcher chose quota sampling to select sample from the population. It is non-probability sampling in which the researcher collects information from the specified number of individuals that is the quota of the population. Kumar (2005) says that the researcher selects this technique for convenience and is also guided by some visible characteristic, such as gender or race, of the study population that is of interest to him. The sample is selected from a location convenient to the researcher, and whenever a person with this visible relevant feature is seen that person is asked to participate in the study. The process continues until the researcher has been able to contact the required number of respondents.
	The researcher has endeavored to collect data keeping in view all demographic factors like gender, education, residence etc.
[bookmark: _Toc410211468]3.4 Data collection tools
	The researcher used self-administered questionnaire (adopted from Amir Shafi (2011) in English language to collect data. Kumar (2005) says that a questionnaire is a written list of questions, the answers to which are recorded by respondents. In a questionnaire, the respondents read the questions and then write down the answers. In a questionnaire, the questions should be clear and easy to understand.
	The research paid much attention in this regard. According to Robson (1993), the arrangement of questions should be from general to specific. The more important questions should be placed early. An ideal questionnaire comprises around a dozen questions. The researcher also kept this view in his mind while formulating questionnaire.
3.5 Data Analysis
 	The questionnaire had closed ended questions. Close ended questions are meant for limited choice of responses. In order to analyze data in SPSS, the choices of questions should be limited. For this purpose, researcher included two-way and multiple choice questions to get the results of his research. The questionnaire comprised of 20 questions which were divided into two parts. The first eight questions were profile questions about the participants, representing independent variables. The remaining twelve questions (dependent variables) were shaped to collect data with regard to research questions. These questionnaires were distributed among 50 individuals for the fulfillment of the population requirements.
 The SPSS and the Micro soft Excel were used to analyze data for getting percentage, bar and pie charts and to find associations between dependant and independent variables.


[bookmark: _Toc410211469]Chapter 4
[bookmark: _Toc410211470]Data Collection and Data Analysis

[bookmark: _Toc410211471]4.1	Introduction
The researcher used quantitative method to collect data which was meant to find the answer of assumptions. The method was convenient to judge the attitude of the participants towards Punjabi language. It elicited their inferiority complex and reservations which they had about their mother tongue.
The researcher used self-administered questionnaire adopted from Amir Shafi (2011) comprised of 12 questions relevant to the research questions. The data gathered from these questionnaires analyzed through SPSS and Microsoft Excel. 
	4.2	Quantitative Analysis
Overall results are being shown through tabular presentations and also through bar charts and pie charts.








[bookmark: _Toc410211491]Table 5 Punjabi language and job opportunity
	Statement 1
	Options
	Percentage


	If someone tells you that a time is about to come when Punjabi teachers will be in a great demand, you will
	a. Will not trust that fellow
	32%


	
	b. Seek others’ opinion

	66%

	
	c. Want your younger brother to do masters in Punjabi
	2%




Table shows that 32 percent university students are not ready to trust the fellow who has broken news of great demand of Punjabi teachers in future whereas 66 percent want to seek others’ opinion. They are not sure whether this news is true or not. Only two percent are ready to trust the fellow and are determined to ask their brothers for doing masters in Punjabi.
[bookmark: _Toc405297597]Figure 1 Punjabi language and job opportunity




Bar chart also reflects the tendency of agreement with the fellow who has broken the news.
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	Pie chart also reflects the point of view of the participants.
[bookmark: _Toc410211492]Table 6 Punjabi and job suitability
	Statement 2
	Options
	Percentage


	
In your view, a person on the basis of his proficiency in Punjabi language, can be suitably appointed as;
	a. Manual worker

	30%


	
	b. Clerk 

	66%


	
	c. Executive

	4%




Table shows that 30 percent participants think that a speaker having proficiency in Punjabi is worthy of doing manual work while 66 percent consider that he can be appointed as a clerk. Only four percent opine that he can be appointed on an executive post.
[bookmark: _Toc405297598]Figure 2 Punjabi and job suitability

The bar chart shows what the participants think about Punjabi as a source of employment.
[image: ]
Pie chart also shows the response of the participant on question of employment potential of Punjabi language.

[bookmark: _Toc410211493]Table 7 Punjabi proficiency and chances of success in interview
	Statement 3
	Options
	Percentage


	If a candidate uses Punjabi to explain some concept during job interview, his chances of getting appointment letter are;
	a. Minimal

	
48%

	
	b. Sufficient

	
44%

	
	c. Bright
	
8%


	
The table shows that forty eight percent participants deem that if interviewee uses Punjabi language during interview, he has minimal chances of getting job while forty four percent has moderate view in this context. On the other hand eight percent think that he has a bright chance of getting job.
[bookmark: _Toc405297599]Figure 3 Punjabi proficiency and chances of success in interview

 The bar chart is also clearly reflecting the reaction of the participants
[image: ]
 The reaction of the participants is also evident from pie chart.
[bookmark: _Toc410211494]Table 8  A well-educated and Punjabi languages
	Statement 4
	Options
	Percentage


	If you meet a highly educated and cultured person whose mother tongue is Punjabi, you will expect him to be talking mostly in;
	a. English 

	2%  


	
	b. Urdu and Punjabi

	
96%

	
	c. Punjabi 

	
2%



This statement shows that ninety six percent participants deem that a highly educated person will prefer to converse in both Punjabi and Urdu. Two percent think that he will speak Punjabi and same percentage is of those who think that he will speak Punjabi.



[bookmark: _Toc405297600]Figure 4 A well-educated and Punjabi languages


The Bar chart reflects the tendency of the participants’ response over the use of language by the highly cultured and educated person.[image: ]
The pie chart also shows that majority of the participants think that cultured and educated person will prefer to use Urdu and Punjabi for communication.
[bookmark: _Toc410211495]Table 9 Punjabi and recreation
	Statement 5
	Options
	Percentage


	If you find that your younger brother is watching Punjabi movie on cable, you will;
	a. Show your anger

	12%


	
	b. Politely ask him to change the channel
	
34%

	
	c. Not say any thing

	
54%



The table shows reaction of the participants on watching Punjabi movie by their younger brother. Twelve percent showed anger, thirty four percent asked their younger brother to change the channel and fifty four percent did not say anything.
[bookmark: _Toc405297601]
Figure 5 Punjabi and recreation


The bar chart reflects the reaction of the participants on seeing their younger brother watching Punjabi movie.
[image: ]The results of the statement are also evident from pie chart.
[bookmark: _Toc410211496]Table 10 Taste of Punjabi poetry
	Statement 6
	Options
	Percentage


	If your friend says that he likes reading Punjabi poetry, you will consider his taste as;
	a. Crude 

	14%


	
	b. Normal 
c. Fine
	80%
6%



The statement reveals that fourteen percent participants regard their friend’s taste of poetry crude while eighty participants take it normal and six percent appreciated their friend’s taste.
[bookmark: _Toc405297602]Figure 6 Taste of Punjabi poetry

The bar chart shows the reaction of the participants when they come to know that their friend like Punjabi poetry.
[image: ]
The pie chart is also reflecting the reactions of the participants over the likeness of Punjabi language by their respective friends. 
[bookmark: _Toc410211497]Table 11 Punjabi and medium of instruction
	Statement 7
	Options
	Percentage


	If you are looking for a tutor for your younger brothers and sisters, you will prefer;
	a. A capable teacher who explains in Urdu
	
74%

	
	b. You don’t care in which language he explains

	
18%



	
	c. An efficient teacher who explains in Punjabi
	
8%




This table shows the participants’ choice of tutor for their younger brothers and sisters. Seventy four percent preferred a teacher who is capable of explaining concepts in Urdu. Eighteen percent opined that they did not bother which language was being used as a medium of instruction while eight percent favoured Punjabi language for explaining the concept which is being taught.
[bookmark: _Toc405297603]Figure 7 Punjabi and medium of instruction


The bar chart clearly shows the participants’ choice of tutor for their younger sisters and brothers.
[image: ]
The pie chart is also reflecting which medium of instructions should a tutor have to teach their younger brothers and sisters.


[bookmark: _Toc410211498]Table 12 Punjabi and official status
	Statement 8
	Options
	Percentage


	If you hear that Government of Punjab has decided to make Punjabi an official language, you will say;
	a. It is not possible
	
20%


	
	b. Possible with limitations

	
64%


	
	c. It is possible 

	
16%



The table shows that twenty percent participants are not optimist on hearing the news that the Government of Punjab is going to make Punjabi an official language. Sixty four percent think that it is possible but with limitations and only sixteen percent are ready to believe that it is possible.  
[bookmark: _Toc405297604]Figure 8Punjabi and official status

[image: ]

The table shows participants reaction on hearing the news that Punjabi Government is going to make Punjabi an official language.
[bookmark: _Toc410211499]Table 13 Punjabi language and class room
	Statement 9
	Options
	Percentage


	If the teacher of your younger brother complains that your younger brother asks question in Punjabi during class, you will;
	a. Feel embarrassed 

	10%


	
	b. Ignore the complaint

	
86%

	
	c. Tell him it is your brother’s right
	
4%



The table shows that 10 percent participants feel embarrassed when the teacher of their younger brother complains to them. Eighty six percent ignore this complaint while only four percent have the stance that it is right of their brothers to speak their mother tongue.
[bookmark: _Toc405297605]
Figure 9 Punjabi language and class room


The bar chart is also evident in reflecting participants’ reaction on the complaint of the teacher against speaking of Punjabi language by their younger brother during lecture.
[image: ]
The pie chart also reflects the tendency of participants’ reaction on the complaint of use of Punjabi language during lecture.

[bookmark: _Toc410211500]Table 14 Punjabi and translation of the Holy Quran
	Statement 10
	Options
	Percentage


	If you are to read translation of the Holy Quran, you will read in;
	a. English 

	
12%

	
	b. Urdu 

	
74%

	
	c. Punjabi 

	
14%

	
	d. English 

	
12%



The table shows twelve percent participants are interested in English translation of the Holy Quran. Seventy four Percent want to study the Urdu translation of the Holy Quran while only fourteen percent have shown interest for Punjabi translation.
[bookmark: _Toc405297606]Figure 10 Punjabi and translation of the Holy Quran

The bar chart shows participants’ preference for the translation of the Holy Quran.

[image: ]
Pie chart also reflects the tilt of participants towards English, Urdu and Punjabi translation of the Holy Quran.

[bookmark: _Toc410211501]Table 15 Punjabi and religious identity
	Statement 11
	Options
	Percentage


	The language which was the symbol of religious identity of the Muslims of the sub-continent was;
	a. English

	4%


	
	b. Urdu

	90%


	
	c. Punjabi

	
6%



The table shows that four percent participants view English as the religious identity of the Muslims of the Sub-continent during Pakistan movement. Ninety percent think that Urdu was the symbol of their religious identity while only six percent find roots of religious identity in Punjabi language.
[bookmark: _Toc405297607]


Figure 11 Punjabi and religious identity



The bar chart clearly indicates which language was the religious identity of the Muslims of sub- continent.
[image: ]
The pie chart also reflects the participants view about English, Urdu and Punjabi for creating Muslim religious Identity prior to Partition.
[bookmark: _Toc410211502]Table 16 Punjabi and preservation of ideology
	Statement 12
	Options
	Percentage


	The language which can preserve our religious ideology today is;
	a. English

	
4%

	
	b. Urdu

	
90%

	
	c. Punjabi

	
6%



The table shows that only four percent participants think that English can preserve our religious ideology today. Ninety percents participants opine that only Urdu has the potential to preserve our religious ideology today while only four percent have stance in favour of Punjabi in this regard.
[bookmark: _Toc405297608]Figure 12 Punjabi and preservation of ideology


The bar chart clearly reflects participants view about the three languages and their respective potential of preserving religious ideology of the Muslims of Pakistan.
[image: ]
[bookmark: _Toc410211472]
4.3 To find association between variables
The researcher embarked on research with the assumption that Punjabi is being stigmatized in Pakistan. To find whether it is so the researcher selected socio economic and religio-political questions and asked from fifty University students as these institutions contribute a lot in the uplift of any language.
From economic, political and religious point of view, the results of dependent variables clearly reflect that Punjabi is not being patronized by these social institutions. However, from conversational and recreational point of view, the response of the participants is encouraging.
The researcher also wanted to know whether there is any association between dependent and independent variables. For this researcher selected one independent variable area and find endeavored to find its association with 4 dependent variables. The independent variable was area and dependent variables were related to economic, political, social and religious potential of Punjabi language.
To Test……………………                    (1)
Ho: Area and economic potential of Punjabi language are not associated.
Hi:  Area and economic potential of Punjabi language are associated 			
Level of significance =  = 0.05
Degree of freedom     =  = (- 1)(c-1)
				=  (2-1)(3-1)=2


Test-Statistic:- 
			2 = ∑ =
[bookmark: _Toc410211503]Table 17 Calculation of Expected Frequency
	Are
	Economic Potential
	Total

	
	Manual work
	Clerk
	Executive
	

	Rural 
	07(=7.8)
	20(19.8)
	3(2.4)
	30

	Urban
	6(5.2)
	13(13.2)
	01(1.6)
	20

	Total
	13
	33
	4
	50



			e				(o-e)2			
7			7.8				0.64			0.082
20			19.8				0.04			0.002
3			2.4				0.36			0.15
6			5.2				0.64			0.123
13			13.2				0.04			0.003
1			1.6				0.36			0.225
									= ∑ (=0.585	
Putting : ∑ (=0.585 in  eq.     (1)
		2 =  0.585
Critical Region: 
			2 2 (1-
			2 2((2,95)
			0.585  5.99


Conclusion 
As calculated value of  2 does not fall, in critical region so, we accept our null hypothesis and conclude that the area and economic potential of Punjabi language are not associated. It means both rural and urban participants think that Punjabi language cannot stand them in good stead economically. The poor economic potential of Punjabi language contributes to its stigmatization and pose hindrance in its promotion. 
To Test……………………                    (2)
Ho: There is no association between area and medium of instruction.
Hi: There is association between area and medium of instruction. 		
Level of significance =  = 0.05
Degree of freedom     =  = (- 1)(c-1)
				=  (2-1)(3-1)=2
Test-Statistic:- 
			2 = ∑ =…………(A)


[bookmark: _Toc410211504]Table 18 Calculation of Expected Frequency
	Area
	Economic Potential
	Total

	
	Urdu
	Punjabi
	English
	

	Rural 
	20(21)
	5(4.2)
	5(4.8)
	30

	Urban
	15(14)
	02(2.8)
	3(3.2)
	20

	Total
	35
	7
	8
	50


0		e		(o-e)2		           
20		21		  1			0.048
5		4.2		0.64			0.152
5		4.8		0.04			0.008
15		14		  1			0.071
2		2.8		0.64			0.228
		3		3.2		 0.04			0.125
							 = ∑ (=0.519
Putting : ∑ (=0.519 in  eq.     (1)
		2 =  0.519
Critical Region: 
			2 2 (1-
			2 2((2,95)
			0.519  5.99


Conclusion
As calculated value of  2 does not fall in critical region. So, we accept our null hypothesis and conclude that there is no association between area and medium of instruction.  It means both rural and urban do not want their children to be instructed in Punjabi language which is another setback for Punjabi language. 













To Test……………………                    (3)
Ho: There is no association between area and official status of Punjabi language.
Hi:  There is association between area and official status of Punjabi language.
Level of significance =  = 0.05
Degree of freedom     =  = (- 1)(c-1)	
				=  (2-1)(3-1)=2
Test-Statistic:- 
			2 = ∑ =…………(A)
[bookmark: _Toc410211505]Table 19 Calculation of Expected Frequency
	Area
	Economic Potential
	Total

	
	Possible
	Possible with limitation
	Executive
	

	Rural 
	09(5.4)
	16(19.8)
	05(4.8)
	30

	Urban
	-(3.6)      17(13.2)                      03(3.2)
	
	
	20

	Total
	0.9
	33
	8
	50



0		e		(o-e)2		
9		5.4		12.96		2.4
16		19.8		14.44		0.729
 5	          4.8        	  0.04		0.0083
0		3.6		12.96		3.6
17             13.2	           14.44	         1.094
3	         3.2		0.04		 0.125
						   = ∑ (=7.84
Putting : ∑ (=0.519 in  eq.     (A)
		2 =  7.84
Critical Region: 
			2 2 (1-
			2 2((2,95)
			0.519  5.99
Conclusion 
As calculated value of  2 does not fall in critical region. So, we reject our null hypothesis and conclude that there is no association between area and official status of Punjabi language. Both rural and urban participants think that Punjabi can become official language of Punjab but with a limitations.
To Test……………………                    (4)
Ho: There is no association between area and translation.
Hi:  There is association between area and translation.
Level of significance =  = 0.05
Degree of freedom     =  = (- 1)(c-1)	
				=  (2-1)(3-1)=2
Test-Statistic:- 
			2 = ∑ =…………(A)

[bookmark: _Toc410211506]Table 20 Calculation of Expected Frequency
	Area
	Economic Potential
	Total

	
	Urdu
	Punjabi
	English
	

	Rural 
	23(24)
	06(4.2)
	05(4.8)        
	30

	Urban
	17(16)
	01(2.8)
	02(1.2)
	20

	Total
	 40
	7
	3
	50



0		e		(o-e)2	             	
23		24		1			0.042
6		4.2		3.24			0.771
01		1.8		0.64			0.356
17		16		1			0.0625
01		2.8		3.24			1.157
02		1.2		0.64			0.533
							= ∑ (=2.92
Putting : in (A)
		2 =  2.84
Critical Region: 
			2 2 (1-
			2 2((2,95)
			2.92  5.99
Conclusion 
As calculated value of  2 does not fall in critical region. So, we accept our null hypothesis and conclude that there is no association between area and translation. Area and translation are independent. Both rural and urban participants like to read Urdu translation of the Holy Quran. 

















[bookmark: _Toc410211473]Chapter 5
[bookmark: _Toc410211474]Results and Discussion
The researcher formulated four sets of research questions related to his topic of study. Keeping in view the research questions, he framed 12 questions along with eight profile questions. The profile questions were of independent variables while twelve questions were of dependent variables. It is needed to analyze and interpret the results of the data collected on the basis of these questions. The analyses of dependent variables serve our purpose and there is no need to analyze independent variables.
[bookmark: _Toc410211475]5.1 Dependent variables: Group 1( question 1-3)
	The first set of three dependent variables on the questionnaire were meant to judge the response of the university students whether Punjabi language has economic potential or not. The majority thinks that Punjabi has no potential to stand them in good stead economically. The proficiency in their mother tongue can only reduce them to manual or clerical work. They are so hopeless that they are not ready to believe that Punjabi may flourish in future. It clearly shows Punjabi speakers’ low impression about their mother tongue.
	The people’s impression about a language is directly linked with its economic potential. It is obvious from the rise of English language in the whole world particularly in Pakistan. People learn English language to secure themselves economically. It is a fact that English is the code of the most powerful domains of our country. The corporate world, the media houses, the renowned NGOs, the most modern educational institutions and the drawing rooms of upper class resound with English language. Owing to it, English is the most prestigious language in our country. In Pakistan, only English enables the people to get job. It will not be wrong to say that competitive exams by the Federal and Provincial commissions are just the test of English. The candidates who are proficient in English get through these exams and enroll themselves in ruling elite. It has also been observed that parents do not allow their children to speak Punjabi because they think that speaking of Punjabi would lag them behind economically. They will not be able to find a lucrative job. That is why , they prefer second language for their children to native one. They also feel that will suffer from inferiority complex due to economic backwardness.
  In this scenario, people’s attitude towards Punjabi language is understandable.
[bookmark: _Toc410211476]5.2 Dependent variables Group4-6
	The second set of three dependent variables on the questionnaire was meant to know the association of   the university students with their mother tongue. The results show that they don’t deny their association with Punjabi language. The majority has a moderate view about their mother tongue in terms of its conversational and recreational use.
	It means deplorable situation of Punjabi language is due to lack of economic, political and religious patronization. As a code of communication it is no less than any other language. It has rich culture and literature. It is an adequate code for sharing one’s feelings, emotions and thoughts. In routine conversation even the educated and cultured people like to speak in their mother tongue. The researcher himself listened the Chairperson of English Department (Miss Shaista Sonu Sirajudin) at Punjabi University Lahore while speaking Punjabi with pride. She used to say that when she is to say something very serious, she talks in Punjabi. It is one such example and many more can also be cited. Further Punjabi language is a perfect vehicle for the activities of entertainment as the response of the University students who are obviously educated is also positive in this context. So as a perfect code, there is nothing wrong with Punjabi. The problem lies somewhere else and it is evident from participants’ response to other questions related to economic, political and religious potential.
[bookmark: _Toc410211477]5.3 Dependent variables   7-9
	The third set of dependent variables on the questionnaire is set to judge the views of the students whether they think that Government is doing something to promote their mother tongue or not. Government endeavors to promote a language is manifested through language planning. According to Fishman (1987) language planning is done by allocating financial resources by the government in order to give status to a language and attain objectives of doing so. These goals may be in the form of attaining new roles or to strengthen the old roles of the language. Language planning has four major kinds.  Fishman names them corpus planning, prestige planning. Status planning and language in education planning. What is position of a language in the society comes in the domain of status planning. Structural aspect of a language is dealt by corpus planning. Language in education planning means its use of learning purpose and prestige planning underscores its image in the society. The Government of Pakistan particularly Government of Punjab has done nothing in this context. Rehman(2002) says Government wants to patronize  a language which is dominant and prestigious as well. It is done so to create unity among the individuals of a nation. They also think it cheap to translate books in one language.. 
	He further says that he participated in the conference, which was organized to highlight different linguistic issues like language rights, language formulation policies and the promotion of language rights, in the ancient city of Barcelona (Spain). The theme of the conference was that powerful languages would squeeze out the weaker languages. These languages are not weak in any linguistic sense rather the reason of their weakness is that power centers like bureaucracy, judiciary, media houses, commerce and trade and even government do not patronize them.  It is also reality that people do not bother to bother their money and time on such language as can not pave a way of success for them. Job and employment compel People to learn some language because these empower them in the society. They consider it investment to learn a power language. Rehman (2003) quotes Dr Skutnabb Kangas who says that state is responsible for the demise of languages in the modern world as some languages are patronized by the state and some are ignored. Same thing has happened with Punjabi language, it is among weaker languages as it has no access to the domains of power. Not to speak of Pakistan, it is not even recognized in Punjab which is very deplorable situation.
	When the students were asked whether they believe that Punjabi can become official language or not. The majority either did not believe or thought it possible with limitations. History witnesses that Punjabi never enjoyed the official status even in the Sikh rule in Punjab although in Indian Punjab it is enjoying official status now. So the Punjabi speakers in Pakistani Punjab are justified to think so. They were asked the tutor of which language they will prefer for their younger brothers and sisters. The majority preferred Urdu speakers. The majority did not defend their mother tongue when the teacher complained to them that their younger brother  speaks mother tongue during class lecture. This is all due to stigmatized status of Punjabi which is the result of lack of political patronization. According to Rehman(2003), the status of mother tongue can be judged by visiting a highly prestigious English medium school where it is considered loathsome. He says that once he visited a school and he took the opinion of the principal about the teaching of Punjabi language in junior classes. She ignored it what I said considering me mentally hinged. He further says that students have been alienated even in their own schools because of alien language. In this deplorable and abysmal situation, the response of the participants is very natural and one can comprehend their mental make up for their mother tongue Punjabi.
[bookmark: _Toc410211478]5.4 Dependent Variables 10-12
	The fourth set of dependent variables is designed to judge the religious affiliation of the participants with their mother tongue. Majority of the participants thought that Punjabi had nothing to do with their religious identity during Pakistan movement rather it was Urdu which was the symbol of their religious identity. Rehman (2003) also thinks that the Muslims of the subcontinent made Urdu their identity during struggle movement. The identity created by Urdu made the Muslims win their rights in a Hindu dominated British India. In this way, the Muslims and the Hindus struggled before partition bearing Urdu and Hindi symbols. They also believed that even today Urdu had the potential to preserve their religious identity. Unconsciously, the Punjabi speakers deem Punjabi to be the language of Sikhs. They do not identify themselves with Punjabi language because of their affiliation with Islam and prejudice against Sikhism. Majority does not know that the origin of Punjabi is older than the advent of Sikh religion. Moreover, at official level, Urdu is being patronized because of its custodial role for the ideology of Pakistan. In the light of above discussion, it is clear why the participants associate Urdu with religious identity.
[bookmark: _Toc410211479]5.5 Conclusion and recommendations
5.5.1Political patronization
	Punjabi should be politically and officially patronized as no language can survive without it. The rulers of Punjab should give Punjabi its due right. The Punjab based politicians, religio-political parties and rulers should play their role to promote Punjabi language. It should be used in power centers which are mainly represented by bureaucratic set up, judiciary, military, commerce, media houses, research, technology and education. Rehman (2005) says only policy statement of the state is not sufficient for a language to be patronized, it also needs budget allocations because budget allocations determine teaching staff, book publishing and media campaigns etc. So it is of no use to declare some language national until and unless sufficient budget is allocated for it. So patronization should not be such as has been related above rather Government of Punjab should allocate budget for the promotion of Punjabi language.
	Rehman (2005) says that all European languages open doors of jobs for their speakers. Actually, they have realized that they are to preserve their languages and feel proud of their rich cultural heritage. 
	 In the corporate world,  the market decides which language one should learn. If a person’s mother tongue does not provide him employment, he will ignore it. So we shall have to make Punjabi official as well as the language of private jobs. We also need to revive our vigor and pride for our mother tongue. We are to make our children take pride of their language. We are to preserve our rich cultural heritage and it is only possible through language. According to Kangas as cited by Rehman (2003) language embodies the view of the world, social and cultural norms. The demise of a language leads to cultural death.
	Punjabi should also be made official language of the provincial assembly of Punjab. The members of Punjab Assembly should be allowed to express their views in Punjabi language. It is very unfortunate that they have to seek permission of the speaker in order to express their view point in their mother tongue. It is unconstitutional, illegal and immoral restriction and it should be abolished.
[bookmark: _Toc410211480]5.5.2 Medium of Instruction
		Punjabi should be made medium of instruction in schools along with Urdu. The colonists under a well planned agenda and conspiracy banned Punjabi as a medium of instruction. The colonial masters wanted to occupy Punjab culturally. Since then Punjabis generation after generation have been lingually and culturally exploited, brainwashed and misled beyond imagination. Kmran (2004) says that the chief minister of Indian Punjab suggested his counterpart Pervaiz Elahi for giving Punjabi language official status in Punjab.  It raised hue and cry among the opponents of Punjabi. Professor Fateh Muhammad Malik speaks daggers against Punjabi. He tried to ponder over association among Urdu and Punjabi and Islam. He even declared Punjabi a distorted form of Urdu. He also stigmatized Punjabi by saying that Punjabi is not capable of becoming medium o f instruction as it cannot satisfy the demands of sciences and literature.
	 To keep Punjabis away from their mother tongue, Punjabi has been stigmatized and declared as the language of infidels, illiterates, goons, uncivilized and abuses. It is very unfortunate. Punjabi kids should be given their legal, constitutional and birth right for getting education in Punjabi language( mother tongue) at primary level just as the children of the rest of the world. According to the recommendations of UNESCO and UNO, basic education must be imparted to a child in his mother tongue. Rehman (2003) opines Government and Educational authorities can formulate policies to teach all children including the elitist in the native language. It has been practically done in a number of countries of the world. Even the almost dead Spanish languages like Catalan and Basque have revived again and flourished more than they were previously.  In this regard schools play a very vital role because these are the schools which have given new life to Hebrew in Israel. A lot of discussion is going on about the increase in literacy rate in Punjab (parahlikha Punjab), it must be started with Punjabi language.  A new spirit can be infused in Punjabi language if it is made compulsory in the primary schools of Punjab.
[bookmark: _Toc410211481]5.5.3 Religious Patronization	
	The religious scholars should endeavor to translate the Holy Quran and the Hadith in Punjabi. It will remove those people’s misconception who considers Punjabi the language of the infidels. For this Punjabi translation board should be established and eminent Punjabi scholars should be made its members, whose responsibility should be to patronize the whole process of translations.
[bookmark: _Toc410211482]5.5.4 Compulsory subject
	Punjabi should be made compulsory subjects in schools. It will help Punjabi students get competence in reading and written skills to which they are almost unaware at present. In provincial competitive examinations, Punjabi must be a compulsory subject along with Urdu and English. It will be a big step towards the promotion of Punjabi language.
[bookmark: _Toc410211483]5.5.5 TV and Radio channels

	It is an age of media and no one can deny the importance of media in any field. The people follow media. By introducing new Punjabi TV and Radio channels, the Government can inculcate the rich lingual heritage of Punjabi in the minds of Punjabi speakers. This awareness will make them shun their inferiority complex which they have about their language. So Government should establish Punjabi TV and Radio channels.	
	Revival of Punjabi movies will also be very productive in this regard as Punjabi movies have been a great source of promotion of Punjabi language since the inception of Pakistan. Although substandard Punjabi movies destroyed the film industry, yet by encouraging producers for producing quality Punjabi movies on good themes can bring the audience back to cinema. It will be a great step towards the promotion of Punjabi language. Its practical example is evident in Indian Punjab where quality Punjabi movies are being produced which are getting popularity all over the world. The Sikh community is endeavoring to protect their culture, norms and customs and traditions.  So in our part, Punjab Government should take steps for the revival of Film industry especially Punjabi film industry. In this regard, exhibition of Punjabi films should be encouraged.
	A scheme should be formulated to produce documentary films in Punjabi. Through these documentaries the works of great Punjabi writers should be highlighted. Secondly, historical and Punjabi cultural places can also be highlighted through these documentary films.
	Punjabi stage drama, which has become shame for the Punjabi speakers now, was once a great custodian of Punjabi language. Now it is a source of only vulgar jokes. That is why, legendary actors of stage drama like Sohail Ahmad, Khalid Abbas Dar have left stage drama industry because of vulgarity. The Government of Punjab should ban such stage dramas as are marring Punjabi as a prestigious code. The members of censor board should not allow such dramas to be presented on the stage. Only a drama with a sound script should be allowed to be presented on the stage.













[bookmark: _Toc410211484]5.6 Conclusion
	Punjabi language has become a stigma and is being treated as inferior language by Urdu and English speaking classes in Pakistan. The Punjabis hide their true identity and try to associate themselves with Urdu speaking community. They do not spend their time and money to know how rich their lingual heritage is as they do not find economic prospects in doing so. Even in the provincial Assembly of Punjab, permission is sought for speaking mother tongue by the Punjabi speakers which is quite ridiculous and confirms that Punjabi language has been marginalized and is reduced to stigma. It has become stigma of ignorance, backwardness, incivility and vulgarity in Pakistani Punjab.  Goffman’s (1963) theory of social stigma and Link and Phelan’s (2001) model of social stigma appropriately fit on Punjabi which has been transformed into a stigmatized thing from a normal thing. It is very sorrowful situation that Punjabi is the language of the majority in Pakistan and is treated so. It is only due to lack of patronization of Punjabi language in all power spheres like politics, economy and religion. If we are to restore Punjabi as a prestigious code, it is needed to patronize it politically and economically. For this, funds should be allocated to promote Punjabi literature which will also help us tackle the monster of extremism and terrorism (the most formidable challenge we are facing today) as Punjabi literature is mostly infused with mystic teachings which give the message of peaceful co- existence.
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Questionnaire
The secrecy of personal bio data will be kept intact as this research is purely for academic purpose.    
 Demographics  
Name----------------------------------------------------------
Age ------------------------------------------------------------
Gender-----------------------------------------------------------
Education---------------------------------------------------------
Medium of Education                     English/Urdu
Mother Tongue ----------------------------------------------
Economic status                Lower middle class/ Middle Class/ Upper middle class
Residence                              Rural/ Urban
Tick the option which is true in your view. Please leave no question un answered.
1. If someone tells you that a time is about to come when Punjabi teachers will be in a great demand, you will;
a. not trust that fellow
b. seek others’ opinion
c. want your younger brother to do masters in Punjabi
2. In your view a person, on the basis  of his proficiency in Punjabi language, can be suitably appointed as;
a. Manual worker
b. Clerk
c. executive
3. If a candidate uses Punjabi to explain some concept during job interview, his chances of getting appointment letter are;
a. minimal
b. sufficient
c. bright 
4. If you meet a highly educated and cultured person whose mother tongue is Punjabi, you will expect him to be talking mostly in;
a. English
b. Urdu and Punjabi
c. Punjabi 
5. If you find that your younger brother is watching Punjabi movie on cable, you will;
a. Show your anger
b. Politely ask him to change the channel
c. Not say anything
6. If your friend says that he likes reading Punjabi poetry, you will consider his taste as;
a. Crude
b. Normal
c. Fine

7. If you are looking for a tutor for your younger brothers and sisters, you will prefer;
a. A capable teacher who explains in Urdu
b. You don’t care in which language he explains
c. An efficient teacher who explains in Punjabi
8. If you hear that the Government of Punjab has decided to make Punjabi an official language, you will say;
a. It is not possible
b. Possible with limitation
c. It is possible
9. If the teacher of your younger brother complains that your younger brother asks question in Punjabi during class, you will;
a. Feel embarrassed
b. Ignore the complaint
c. Tell him it is your brother’s right
10. If you are to read translation of the Holy Quran, you will read in ;
a. English 
b. Urdu 
c. Punjabi 
11.  The language which was the symbol of religious identity of the Muslims of the sub-continent was;
a.  English
b.  Urdu
c.  Punjabi
12.  The language which can preserve our religious ideology today is;
a. English
b. Urdu
c. Punjabi 



Statement 1
Percentage	a	b	c	0.32000000000000628	0.66000000000001435	2.0000000000000052E-2	Statement 2
Percentage	a	b	c	0.30000000000000032	0.66000000000001469	4.0000000000000022E-2	Statement 3
Percentage	a	b	c	0.48000000000000032	0.44	8.0000000000000043E-2	Statement 4
Percentage	a	b	c	2.0000000000000011E-2	0.96000000000000063	2.0000000000000011E-2	Statement 5
Percentage	a	b	c	0.12000000000000002	0.34	0.54	Statement 6
Percentage	a	b	c	0.14000000000000001	0.8	6.0000000000000032E-2	Statement 7
Percentage	a	b	c	0.74000000000000365	0.18000000000000024	8.0000000000000043E-2	Statement 8
Percentage	a	b	c	0.2	0.64000000000001289	0.16	Statement 9
Percentage	a	b	c	0.1	0.86000000000000065	4.0000000000000022E-2	Statement 10
Percentage	a	b	c	0.12000000000000002	0.74000000000000365	0.14000000000000001	Statement 11
Percentage	a	b	c	4.0000000000000022E-2	0.9	6.0000000000000032E-2	Statement 12
Percentage	a	b	c	4.0000000000000022E-2	0.9	6.0000000000000032E-2	
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